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Remains only with him who offers it to the Divine.
(Spiritual significance and explanation given by the Mother
to Couroupita guianensis, Cannon-ball tree.)



Money — A Universal Force
Words of Sri Aurobindo

Money is the visible sign of a universal force, and this force
in its manifestation on earth works on the vital and physical
planes and is indispensable to the fullness of the outer life.
Inits origin and its true action it belongs to the Divine. But
like other powers of the Divine it is delegated here and in
the ignorance of the lower Nature can be usurped for the
uses of the ego or held by Asuric influences and perverted
to their purpose. This is indeed one of the three forces—
power, wealth, sex—that have the strongest attraction for
the human ego and the Asura and are most generally
misheld and misused by those who retain them. The seekers
or keepers of wealth are more often possessed rather than
its possessors; few escape entirely a certain distorting
influence stamped on it by its long seizure and perversion
by the Asura. For this reason most spiritual disciplines insist
on a complete self-control, detachment and renunciation of
all bondage to wealth and of all personal and egoistic desire
for its possession. Some even put a ban on money and riches
and proclaim poverty and bareness of life as the only
spiritual condition. But this is an error; it leaves the power
in the hands of the hostile forces. To reconquer it for the
Divine to whom it belongs and use it divinely for the divine
life is the supramental way for the Sadhaka.

* % o



Money — The Material Expression of Force
Words of the Mother

You see, when one thinks of money, one thinks of bank-
notes or coins or some kind of wealth, some precious things.
But this is only the physical expression of a force which
may be handled by the vital and which, when possessed
and controlled, almost automatically brings along these
more material expressions of money. And thatis a kind of
power. (Silence) It is a power of attracting certain very
material vibrations, which has a capacity for utilisation
that increases its strength—which is like the action of
physical exercise, you see—it increases its strength through
utilisation.

For example, if you have a control over this force—itis a
force which, in the vital world, has a colour varying between
red, a dark, extremely strong red and a deep gold that’s
neither bright nor very pale. Well, this force—when it is
made to move, to circulate, its strength increases. It is not
something one can accumulate and keep without using. It
is a force which must always be circulated. For example,
people who are misers and accumulate all the money, all
the wealth they can attract towards themselves, put this
force aside without using its power of movement; and either
it escapes or it lies benumbed and loses its strength.

*

... money is a force, it is nothing but that. And that is why
nobody has the right to own it personally, for it is only a
force, just like all other forces of Nature and the universe. If
you take light as a force, it would never occur to anyone to
say: “I possess the light”, and to want to shut it up in his
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room and not give it to others! Well, with money people are
so stupefied as to imagine that it is something they can
possess and keep, as though it belonged to them, and make
something personal of it. It is exactly the same thing. I am
not speaking of money as paper, naturally, because that
would bejust like the light you put in a lamp, you may own
the lamp, and so you say: “It is my light.” Money, your
notes, your coins, thatis your money. But that is not money.
This is a force which is behind all that, the power of
exchange which is money. That does not belong to anybody.
Itbelongs to everyone. It is something which is alive only if
it circulates. If you want to heap it up, it decays. It is as
though you wanted to enclose water in a vase and keep it
always; after some time your water would be absolutely
putrefied. With money it is the same thing. And people
have not yet understood that.

* % o

... a force which is behind all that [notes, coins, etc.], the
power of exchange ... is money.

*

Money is a means, a force, a power, and not an end in itself.

The Mother
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Who Created Money — Men or God ?
Words of the Mother

Sweet Mother, it is men who have created money. Then
how is it a divine power?

Hm! (laughing) It is as though you told me: it is a man and
woman who have created another person, then how can he
be divine in essence? It is exactly the same thing! The whole
creation is made externally by external things, but behind
that there are divine forces. What men have invented—
paper or coins or other objects—all these are but means of
expression—nothing else but that.... I just said this a
moment ago, it is not the force itself, it is its material
expression as men have created it. But this is purely
conventional. For example, there are countries where small
shells are exchanged instead of money. There are even
countries where... Someone has written a story like this: in
the North wealth means having hooks for fishing; and the
rich man is he who has the greatest number of fish-hooks.
You know what these are, don’t you?—small iron hooks
for catching fish which are fixed at the end of the line. So,
the multimillionaire is one who has a huge number of
hooks!

It is purely conventional. What is behind is the force I
am speaking about, you see, and so it manifests in all sorts
of ways. For example, even gold, you know... men have
given a certain value to gold, because of all metals it
deteriorates the least. It is preserved almost indefinitely.
And this is the reason, there’s no other. But it is a mere
convention. The proof is that each time a new gold-mine is
found and exploited, the value of gold has fallen. These are
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mere conventions between human beings. But what makes
money a power is not this, it is the force that’s behind. As I
was saying a while ago, it is a force that is able to attract
and use anything whatever, all material things and...

So this is used according to a convention. Now, it is
understood that wealth is represented by bits of paper which
become very dirty, and on which something is printed. They
are altogether disgusting, most often good only for lighting
the fire. But it is considered a great fortune. Why? Because
that’s the convention. Yet one who is capable of attracting
this and using it for something good, to increase the welfare
of this world, the welfare and well-being of the world, that
man has a hold on the money-power, that is to say, the

force that is behind money.
*

If one has the power to acquire a lot of money, does this
mean that one has a certain control over terrestrial forces?

This depends upon how one acquires it. If you get it by foul
ways, that does not mean that you have a control. But if
someone, scrupulously doing his duty, sees that money
comes to him, it is evidently because he exercises a control
over these forces. There are people who have the power of
attracting money and they haven't the least need to practise
dishonesty to get it. Others, even to get a few pennies, must
make all sorts of contrivances, more or less clean. So one
cannot say.... We see a rich man and think he must be
exercising a control over the forces of money—no, not
necessarily. Butif a man remains perfectly honest and does
what he thinks is his duty without caring to acquire money,
and yet money comes to him, evidently he has a certain
affinity with those forces.
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Hold of the Hostile Forces upon Money-Power
Words of the Mother

The power of money is at present under the influence or in
the hands of the forces and beings of the vital world. It is
because of this influence that you never see money going in
any considerable amount to the cause of Truth. Always it
goes astray, because it is in the clutch of the hostile forces
and is one of the principal means by which they keep their
grip upon the earth. The hold of the hostile forces upon
money-power is powerfully, completely and thoroughly
organised and to extract anything out of this compact
organisation is a most difficult task. Each time that you try
to draw a little of this money away from its present
custodians, you have to undertake a fierce battle.

And yet one signal victory somewhere over the adverse
forces that have the hold upon money would make victory
possible simultaneously and automatically at all other
points also. If in one place they yielded, all who now feel
that they cannot give money to the cause of Truth would
suddenly experience a great and intense desire to give. Itis
not that those rich men who are more or less toys and
instruments in the hands of the vital forces are averse to
spend; their avarice is awake only when the vital desires
and impulses are not touched. For when it is to gratify
some desire that they call their own, they spend readily;
but when they are called to share their ease and the benefits
of their wealth with others, then they find it hard to part
with their money. The vital power controlling money is
like a guardian who keeps his wealth in a big safe always
tightly closed. Each time the people who are in its grasp are
asked to part with their money, they put all sorts of careful
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questions before they will consent to open their purses even
avery little way; but if a vital impulse arises in them with
its demand, the guardian is happy to open wide the coffer
and money flows out freely. Commonly, the vital desires he
obeys are connected with the sex impulses, but very often
too he yields to the desire for fame and consideration, the
desire for food or any other desire that is on the same vital
level; whatever does not belong to this category is closely
questioned and scrutinised, grudgingly admitted and most
often refused help in the end. In those who are slaves of
vital beings, the desire for truth and light and spiritual
achievement, even if it at all touches them, cannot balance
the desire for money. To win money from their hands for
the Divine means to fight the devil out of them; you have
first to conquer or convert the vital being whom they serve,
and it is not an easy task. Men who are under the sway of
vital creatures can change from a life of ease, cast away
enjoyment and become intensely ascetic and yet remain
just as wicked as ever and even by the change turn worse
than before.

* % o

The financiers and businessmen have been offered the
possibility to collaborate with the future, but most of them
refuse, convinced that the power of money is stronger than
that of the future.

But the future will crush them with its irresistible power.

The Mother
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Utilitarianism — A Modern Disease
Words of the Mother

For the last hundred years or so mankind has been suffering
from a disease which seems to be spreading more and more
and which has reached a climax in our times; it is what we
may call “utilitarianism”. People and things, circumsta-
nces and activities seem to be viewed and appreciated
exclusively from this angle. Nothing has any value unless
itis useful. Certainly something that is useful is better than
something that is not. But first we must agree on what we
describe as useful—useful to whom, to what, for what?

For, more and more, the races who consider themselves
civilised describe as useful whatever can attract, procure
or produce money. Everything is judged and evaluated
from a monetary angle. That is what I call utilitarianism.
And this disease is highly contagious, for even children
are not immune to it.

At an age when they should be dreaming of beauty,
greatness and perfection, dreams that may be too sublime
for ordinary common sense, but which are nevertheless
far superior to this dull good sense, children now dream of
money and worry about how to earn it.

So when they think of their studies, they think above all
about what can be useful to them, so that later on when
they grow up they can earn a lot of money.

And the thing that becomes most important for them is
to prepare themselves to pass examinations with success,
for with diplomas, certificates and titles they will be able to
find good positions and earn a lot of money.

For them study has no other purpose, no other interest.

To learn for the sake of knowledge, to study in order to

11



know the secrets of Nature and life, to educate oneself in
order to grow in consciousness, to discipline oneself in
order to become master of oneself, to overcome one’s
weaknesses, incapacities and ignorance, to prepare oneself
to advance in life towards a goal that is nobler and vaster,
more generous and more true... they hardly give it a thought
and consider it all very utopian. The only thing that matters
is to be practical, to prepare themselves and learn how to
earn money.

Money is meant to increase the wealth, the prosperity and
the productiveness of a group, a country or, better, of the
whole earth. Money is a means, a force, a power, and not an
end in itself. And like all forces and all powers, it is by
movement and circulation that it grows and increases its
power, not by accumulation and stagnation.

What we are attempting here is to prove to the world, by
giving it a concrete example, that by inner psychological
realisation and outer organisation a world can be created
where most of the causes of human misery will be abolished.

>

Does the economic condition of a man become stable with
the betterment of his consciousness?

If “betterment of consciousness” means an increased,
enlarged consciousness, a better organisation of it, then as
a result there should naturally be a greater control of
outward things (including the “economic condition”). But
also, naturally when one has a “better consciousness” one
is less preoccupied with such things as one’s economic
condition.
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A Kind of Barbarism

Words of Sri Aurobindo

... if Science has thus prepared us for an age of wider and
deeper culture and if in spite of and even partly by its
materialism it has rendered impossible the return of the
true materialism, that of the barbarian mentality, it has
encouraged more or less indirectly both by its attitude to life
and its discoveries another kind of barbarism,—for it can be
called by no other name,—that of the industrial, the
commercial, the economic age which is now progressing to
its culmination and its close. This economic barbarism is
essentially that of the vital man who mistakes the vital being
for the self and accepts its satisfaction as the first aim of life.
The characteristic of Life is desire and the instinct of
possession. Just as the physical barbarian makes the
excellence of the body and the development of physical force,
health and prowess his standard and aim, so the vitalistic
or economic barbarian makes the satisfaction of wants and
desires and the accumulation of possessions his standard
and aim. His ideal man is not the cultured or noble or
thoughtful or moral or religious, but the successful man. To
arrive, to succeed, to produce, to accumulate, to possess is
his existence. The accumulation of wealth and more wealth,
the adding of possessions to possessions, opulence, show,
pleasure, a cumbrous inartistic luxury, a plethora of
conveniences, life devoid of beauty and nobility, religion
vulgarised or coldly formalised, politics and government
turned into a trade and profession, enjoyment itself made a
business, this is commercialism. To the natural unredeemed
economic man beauty is a thing otiose or a nuisance, art
and poetry a frivolity or an ostentation and a means of
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advertisement. His idea of civilisation is comfort, his idea
of morals social respectability, his idea of politics the
encouragement of industry, the opening of markets,
exploitation and trade following the flag, his idea of religion
at best a pietistic formalism or the satisfaction of certain
vitalistic emotions. He values education for its utility in
fitting a man for success in a competitive or, it may be, a
socialised industrial existence, science for the useful
inventions and knowledge, the comforts, conveniences,
machinery of production with which it arms him, its power
for organisation, regulation, stimulus to production. The
opulent plutocrat and the successful mammoth capitalist
and organiser of industry are the supermen of the
commercial age and the true, if often occult rulers of its
society.

The essential barbarism of all this is its pursuit of vital
success, satisfaction, productiveness, accumulation,
possession, enjoyment, comfort, convenience for their own
sake. The vital part of the being is an element in the integral
human existence as much as the physical part; it has its
place but must not exceed its place. A full and well-
appointed life is desirable for man living in society, but on
condition thatitis also a true and beautiful life. Neither the
life nor the body exist for their own sake, but as vehicle and
instrument of a good higher than their own. They must be
subordinated to the superior needs of the mental being,
chastened and purified by a greater law of truth, good and
beauty before they can take their proper place in the
integrality of human perfection. Therefore in a commercial
age with itsideal, vulgar and barbarous, of success, vitalistic
satisfaction, productiveness and possession the soul of man
may linger a while for certain gains and experiences, but

14



cannot permanently rest. If it persisted too long, Life would
become clogged and perish of its own plethora or burst in
its straining to a gross expansion. Like the too massive Titan
it will collapse by its own mass, mole ruet sua.

*

...in all our practical life, we are content to be the slaves of
an outward Necessity and think ourselves always excused
when we admit as the law of our thought, will and action
the yoke of immediate and temporary utilities. Yet even
there we must arrive eventually at the highest truth. We
shall find out in the end that our daily life and our social
existence are not things apart, are not another field of
existence with another law than the inner and ideal. On
the contrary, we shall never find out their true meaning or
resolve their harsh and often agonising problems until we
learn to see in them a means towards the discovery and the
individual and collective expression of our highest and,
because our highest, therefore our truest and fullest self,
our largest most imperative principle and power of
existence. All life is only a lavish and manifold opportunity
given us to discover, realise, express the Divine.

... the rational man has tried to reduce the ethical life like
all the rest to a matter of reason, to determine its nature, its
law, its practical action by some principle of reason, by some
law of reason. He has never really succeeded and he never
can really succeed; his appearances of success are mere
pretences of the intellect building elegant and empty
constructions with words and ideas, mere conventions of
logic and vamped-up syntheses, in sum, pretentious failures
which break down at the first strenuous touch of reality.

* %k %
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To Restore Money-Force to the Divine Power
Words of the Mother

How can money be reconquered for the Mother?

Ahl... Thereis ahint here.* Three things are interdependent
(Sri Aurobindo says here): power, money and sex. I believe
the three are interdependent and that all three have to be
conquered to be sure of having any one—when you want
to conquer one you must have the other two. Unless one
has mastered these three things, desire for power, desire
for money and desire for sex, one cannot truly possess any
of them firmly and surely. What gives so great an
importance to money in the world as it is today is not so
much money itself, for apart from a few fools who heap up
money and are happy because they can heap it up and
count it, generally money is desired and acquired for the
satisfactions it brings. And this is almost reciprocal: each
of these three things not only has its own value in the world
of desires, but leans upon the other two. [ have related to
you that vision, that big black serpent which kept watch
over the riches of the world, terrestrial wealth—he
demanded the mastery of the sex-impulse. Because,
according to certain theories, the very need of power has its
end in this satisfaction, and if one mastered that, if one
abolished that from human consciousness, much of the
need for power and desire for money would disappear
automatically. Evidently, these are the three great obstacles
in the terrestrial human life and, unless they are conquered,
there is scarcely a chance for humanity to change.
*
*The Mother refers to the words of Sri Aurobindo published here on p. 3.
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It is often said in fairy tales that a treasure is guarded by
serpents. Is this true?

Yes, butitis not a physical serpent, it is a vital serpent. The
key to the treasures is in the vital world and it is guarded
by an immense black serpent—a tremendous serpent, ten
times, fifty times larger than an ordinary one. It keeps the
gates of the treasure. It is magnificent, black, always erect
and awake. I happened once to be standing before it
(usually these beings obey me when I give them an order),
and I said toit, “Let me pass.” It replied, “I would willingly
let you pass, but if I do, they will kill me; so I cannot let you
pass.” I asked, “What must I bring you in order to gain
entrance?” It said, “Oh, only one thing would oblige me to
give way to you: if you could become master of the sex
impulse in man, if you succeeded in conquering that in
humanity, I could no longer resist, I would allow you to
pass.”

It has not yet allowed me to pass. I must admit that I
have not fulfilled the condition, I have not been able to
obtain such a mastery of it as to conquer it in all men.

That is quite difficult.

*

The true method of being in the stream of this money-power
is precisely what is written here: a sense of absolute
impersonality, the feeling that it is not something you
possess or which belongs to you, but that it is a force you
can handle and direct where it ought to go in order to do
the most useful work. And by these movements, by this
constant action, the power increases—the power of
attraction, a certain power of organisation also. That is to
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say, even somebody who has no physical means, who is
not in those material circumstances where he could
materially handle money, if he is in possession of this force,
he can make it act, make it circulate, and if ever he finds it
necessary, receives from it as much power as he needs
without there being externally any sign or any reason why
the money should come to him. He may be in conditions
which are absolutely the very opposite of those of usual
wealth, and yet can handle this force and always have at
his disposal all the wealth that’s necessary to carry on his
work.

Therefore, it was like this, you see: this letter was written
to someone who wanted to go out from here to collect money
for Sri Aurobindo’s work, and this person had no means at
all. So he began by saying to Sri Aurobindo, “But as I myself
have no means, people will have no trustin me, and Iwon't
be able to get anything.” And Sri Aurobindo answered him
something like this, that it is not the external force in its
most material form which is necessary, it is the handling of
the inner force which gives one control over money
wherever it is: whether it is in public institutions or with
individuals, one obtains control over it and one can, when
itis necessary, attract by a certain movement what is needed.

* % %

It is to the Divine that all riches belong. It is the Divine who
lends them to living beings, and it is to Him that they must
naturally return.

The Mother
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SECTION II: PROSPERITY

Sadhaks’ Attitude Towards Money
Words of Sri Aurobindo

You must neither turn with an ascetic shrinking from the
money power, the means it gives and the objects it brings,
nor cherish a rajasic attachment to them or a spirit of
enslaving self-indulgence in their gratifications. Regard
wealth simply as a power to be won back for the Mother
and placed at her service.

All wealth belongs to the Divine and those who hold it
are trustees, not possessors. It is with them today, tomorrow
itmay be elsewhere. All depends on the way they discharge
their trust while it is with them, in what spirit, with what
consciousness in their use of it, to what purpose.

In your personal use of money look on all you have or
get or bring as the Mother’s. Make no demand but accept
what you receive from her and use it for the purposes for
which it is given to you. Be entirely selfless, entirely scru-
pulous, exact, careful in detail, a good trustee; always
consider that it is her possessions and not your own that
you are handling. On the other hand, what you receive for
her, lay religiously before her; turn nothing to your own or
anybody else’s purpose.

Do not look up to men because of their riches or allow
yourself to be impressed by the show, the power or the
influence. When you ask for the Mother, you must feel that
it is she who is demanding through you a very little of
what belongs to her and the man from whom you ask will
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be judged by his response.

If you are free from the money-taint but without any
ascetic withdrawal, you will have a greater power to
command the money for the divine work. Equality of mind,
absence of demand and the full dedication of all you possess
and receive and all your power of acquisition to the Divine
Shakti and her work are the signs of this freedom. Any
perturbation of mind with regard to money and its use, any
claim, any grudging is a sure index of some imperfection
or bondage.

The ideal Sadhaka in this kind is one who if required to
live poorly can so live and no sense of want will affect him
or interfere with the full inner play of the divine
consciousness, and if he is required to live richly, can so
live and never for a moment fall into desire or attachment
to his wealth or to the things that he uses or servitude to
self-indulgence or a weak bondage to the habits that the
possession of riches creates. The divine Will is all for him
and the divine Ananda.

In the supramental creation the money-force has to be
restored to the Divine Power and used for a true and
beautiful and harmonious equipment and ordering of a
new divinised vital and physical existence in whatever
way the Divine Mother herself decides in her creative vision.
But first it must be conquered back for her and those will be
strongest for the conquest who are in this part of their nature
strong and large and free from ego and surrendered without
any claim or withholding or hesitation, pure and powerful
channels for the Supreme Puissance.
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Money and Prosperity

Words of the Mother

Money is not meant to make money, money is meant to
make the earth ready for the advent of the new creation.

*

Prosperity stays consistently only with him who offers it
to the Divine.

*

True wealth is that which one offers to the Divine.

*

You become truly rich when you dispose of your wealth in
the best possible way.

*

People say, “God is the friend of the poor”, but it seems
wrong and false. God is the friend of the rich.

To the rich God gives money, but to the poor He gives
Himself. All depends on the poor giving more value to the
riches or to God.

*

It is said, “One cannot make a heap without making a
hole”, one cannot enrich oneself without impoverishing
someone else. Is this true?

This is not correct. If one produces something, instead of
an impoverishment it is an enrichment; simply one puts
into circulation in the world something else having a value
equivalent to that of money. But to say that one cannot
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make a heap without making a hole is all right for those
who speculate, who do business on the Stock Exchange or
in finance—there it is true. It is impossible to have a
financial success in affairs of pure speculation without its
being detrimental to another. But it is limited to this.
Otherwise a producer does not make a hole if he heaps up
money in exchange for what he produces. Surely there is
the question of the value of the production, but if the
production is truly an acquisition for the general human
wealth, it does not make a hole, it increases this wealth.
And in another way, not only in the material field, the same
thing holds for art, for literature or science, for any
production at all.

When 1 was doing business (export-import), I always had

the feeling of robbing my neighbour.
This is living at the expense of others, because one multiplies
the middlemen. Naturally, it is perhaps convenient,
practical, but from the general point of view, and above all
in the way it is practised, it is living at the expense of the
producer and the consumers. One becomes an agent, not at
all with the idea of rendering service (because there is not
one in a million who has this idea), but because it is an
easy way of earning money without making any effort. But
of course, among the ways of making money without any
effort, there are others much worse than that! They are
countless.

Greed for money: the surest way to decrease one’s
consciousness and to narrow one’s nature.

* % %
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Management of Money

Words of the Mother

The conflict about money is what might be called a “conflict
of ownership”, but the truth is that money belongs to no
one. This idea of possessing money has warped everything.
Money should not be a “possession”: like power it is a
means of action which is given to you, but you must use it
according to... what we can call the “will of the Giver”, that
is, in an impersonal and enlightened way. If you are a good
instrument for diffusing and utilising money, then it comes
to you, and it comes to you in proportion to your capacity
to useitasitis meant tobe used. Thatis the true mechanism.

The true attitude is this: money is a force intended for
the work on earth, the work required to prepare the earth to
receive and manifest the divine forces, and it—that is, the
power of utilising it—must come into the hands of those
who have the clearest, most comprehensive and truest
vision.

To start with, the first thing (but this is elementary) is
not to have the sense of possession—what does it mean, “it
ismine”?... Now, I don’t quite understand. Why do people
want it to belong to them?—so that they can use it as they
like and do what they want with it and handle it according
to their own conceptions? That’s how it is. On the other
hand, yes, there are people who like to store it up some-
where... but that is a disease. To be sure of always having
some, they hoard it.

But if people understood that one should be like a
receiving and transmitting station and that the wider the
range (just the opposite of personal), the more impersonal,
comprehensive and wide it is, the most force it can hold
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(“force” that is translated materially: notes and coins). This
power to hold is proportional to the capacity to use the
money in the best way—"best” in terms of the general
progress: the widest vision, the greatest understanding and
the most enlightened, exact and true usage, not according
to the warped needs of the ego but according to the general
need of the earth for its evolution and development. That is
to say, the widest vision will have the largest capacity.

Behind all wrong movements, there is a true movement;
there is a joy in being able to direct, utilise, organise in such
away that there is a minimum of waste and the maximum
of result. It is a very interesting vision to have. And this
must be the true side in people who want to accumulate
money: it is the capacity to use it on a very large scale.
Then, there are those who very much like to have it and
spend it; that is something else—they are generous natures,
neither regulated nor organised. But the joy of being able to
satisfy all true needs, all necessities, is good. It is like the joy
of changing a sickness into health, a falsehood into truth, a
suffering into joy; it is the same thing: to change an artificial
and foolish need—which does not correspond to anything
natural—into a possibility which becomes something quite
natural. So much money is needed to do this or that or the
other, so much is needed to arrange this, to repair that, to
build this, to organise that—that is good. And [ understand
that people like to be the channels through which the money
goes exactly where itis needed. ...

When the need to accumulate and the need to spend
(which are both blind and ignorant) are combined, they
can lead to a clear vision and a most efficient utilisation.
That is good. Then there comes, slowly and slowly, the
possibility of putting it into practice.
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But, naturally, the need is for very clear heads and for
intermediaries of high integrity (!) to be able to be everywhere
at the same time and do all at the same time. Then this
famous question of money would be solved.

Money does not belong to anybody. Money is a collective
possession which should be used only by those who have
an integral, comprehensive and universal vision. I would
add something to that: not only integral and comprehe-
nsive, but essentially true as well; a vision which can tell
the difference between a use which is in accord with the
universal progress, and a use which could be termed
fanciful. But these are details, for even the mistakes, even,
from a certain standpoint, the waste, help the general
progress: these are lessons learned the hard way.

* % %

Wanton waste, careless spoiling of physical things in an
incredibly short time, loose disorder, misuse of service and
materials due either to vital grasping or to tamasic inertia
are baneful to prosperity and tend to drive away or discourage
the Wealth-Power. These things have long been rampant in
the society and, if that continues, an increase in our means
might well mean a proportionate increase in the wastage and
disorder and neutralise the material advantage. This must be
remedied if there is to be any sound progress.

Sri Aurobindo
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When You Have Lot of Money
Words of the Mother

Sri Aurobindo speaks of “a weak bondage to the
habits that the possession of riches creates”.

When you are rich and have a lot of money to spend,
generally you spend it on things you find pleasant, and
you become habituated to these things, attached to these
things, and if one day the money is gone, you miss it, you
are unhappy, you are miserable and feel all lost because
youno longer have what you were in the habit of having. It
isabondage, a weak attachment. He who is quite detached,
when he lives in the midst of these things, it is well with
him; when these things are gone, it is well also; he is totally
indifferent to both. That is the right attitude: when it is
there he uses it, when it is not he does without it. And for
his inner consciousness this makes no difference. That
surprises you, but it s like that.

*

The more money we have, the more we need...

The more money one has the more one is in a state of
calamity, my child. Yes, it is a calamity.

Itis a catastrophe to have money. It makes you stupid, it
makes you miserly, it makes you wicked. It is one of the
greatest calamities in the world. Money is something one
ought not to have until one no longer has desires. When
one no longer has any desires, any attachments, when one
has a consciousness vast as the earth, then one may have
as much money as there is on the earth; it would be very
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good for everyone. But if one is not like that, all the money
one has is like a curse upon him. This I could tell anyone at
all to his face, even to the man who thinks that it is a merit
to have become rich. It is a calamity and perhaps it is a
disgrace, that is, it is an expression of a divine displeasure.

It is infinitely more difficult to be good, to be wise, to be
intelligent and generous, to be more generous, you follow
me, when one is rich than when one is poor.  have known
many people in many countries, and the most generous
people I have ever met in all the countries, were the poorest.
And as soon as the pockets are full, one is caught by a kind
of illness, which is a sordid attachment to money. I assure
you it is a curse.

So the first thing to do when one has money is to give it.
But as it is said that it should not be given without discern-
ment, don’t go and give it like those who practise phila-
nthropy, because that fills them with a sense of their own
goodness, their generosity and their own importance. You
must act in a sattwic way, that is, make the best possible
use of it. And so, each one must find in his highest con-
sciousness what the best possible use of the money he has
can be. And truly money has no value unless it circulates.
For each and every one, money is valuable only when one
has spentit. ...

... there is one thing which is true, that surely when
someone is born rich or has become very rich, in any case
when he possesses much from the point of view of material
riches, it is certainly not a sign that the Divine has chosen
him for His divine Grace, and he must make honourable
amends if he wants to walk on the path, the true path, to
the Divine.

Wealth is a force—I have already told you this once—a
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force of Nature; and it should be a means of circulation, a
power in movement, as flowing water is a power in
movement. It is something which can serve to produce, to
organise. It is a convenient means, because in fact it is only
a means of making things circulate fully and freely.

This force should be in the hands of those who know
how to make the best possible use of it, that is, as I said at
the beginning, people who have abolished in themselves
or in someway or other got rid of every personal desire and
every attachment. To this should be added a vision vast
enough to understand the needs of the earth, a knowledge
complete enough to know how to organise all these needs
and use this force by these means.

If, besides this, these beings have a higher spiritual
knowledge, then they can utilise this force to construct
gradually upon the earth what will be capable of
manifesting the divine Power, Force and Grace. And then
this power of money, wealth, this financial force, of which
Ijust said that it was like a curse, would become a supreme
blessing for the good of all. . ..

All depends on the use that’s made of things. Each thing
in the world has its place, its work, a real use; and if used
for something else it creates a disorder, confusion, chaos.
And that’s because in the world as it is, very few things are
utilised for their true work, very few things are really in
their place, and it is because the world is in a frightful
chaos that there is all this misery and suffering. If each
thing was in its place, in a harmonious balance, the whole
world could progress without needing to be in the state of
misery and suffering in which it is. There!

So there is nothing that’s bad in itself, but there are many
things—almost all—which are not in their place.
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Money Acquired by Dishonest Means
Words of the Mother

If someone has acquired a lot of money by dishonest means,
could some of it be asked for the Divine?

Sri Aurobindo has answered this question. He says that
money in itself is an impersonal force: the way in which
you acquire money concerns you alone personally. It may
do you great harm, it may harm others also, but it does not
in any way change the nature of the money which is an
altogether impersonal force: money has no colour, no taste,
no psychological consciousness. Itis a force. It is like saying
that the air breathed out by a scoundrel is more tainted
than that breathed out by an honest man—I don’t think so.
I think the result is the same. One may for reasons of a
practical nature refuse money which has been stolen, but
that is for altogether practical reasons, it is not because of
divine reasons. This is a purely human idea. One may from
a practical point of view say, “Ah! No, the way in which
you have acquired this money is disgusting and so I don’t
want to offer it to the Divine”, because one has a human
consciousness. But if you take someone (let us suppose the
worst) who has killed and acquired money by the murder;
if all of a sudden he is seized by terrible scruples and
remorse and tells himself, “T have only one thing to do with
this money, give it where it can be utilised for the best, in
the most impersonal way”, it seems to me that this
movement is preferable to utilising it for one’s own
satisfaction. I said that the reasons which could prevent
one from receiving ill-gotten money may be reasons of a
purely practical kind, but there may also be more profound
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reasons, of a (I do not want to say moral but) spiritual
nature, from the point of view of tapasya; one may tell
somebody, “No, you cannot truly acquire merit with this
fortune which you have obtained in such a terrible way;
what you can do is to restore it”, one may feel that a
restitution, for instance, will help one to make more
progress than simply passing the money on to any work
whatever. One may see things in this way—one can’t make
rules. This is what I never stop telling you: it is impossible
to make a rule. In every case it is different. But you must not
think that the money is affected; money as a terrestrial force
is not affected by the way in which it is obtained, that can
in no way affect it. Money remains the same, your note
remains the same, your piece of gold remains the same,
and as it carries its force, its force remains there. It harms
only the person who has done wrong, that is evident. Then
the question remains: in what state of mind and for what
reasons does your dishonest man want to pass on his money
to a work he considers divine? Is it as a measure of safety,
through prudence or to lay his heart at rest? Evidently this
isnot a very good motive and it cannot be encouraged, but
if he feels a kind of repentance and regret for what he has
done and the feeling that there is but one thing to do and
that is precisely to deprive himself of what he has wrongly
acquired and utilise it for the general good as much as
possible, then there is nothing to say against that. One
cannot decide in a general way—it depends upon the
instance. Only, if  understand well what you mean, if one
knows that a man has acquired money by the most
unspeakable means, obviously, it would not be good to go
and ask him for money for some divine work, because that
would be like “redeeming” his way of gaining money. One
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cannot ask, that is not possible. If, spontaneously, for some
reason, he gives it, there is no reason to refuse it. But it is
quite impossible to go and ask him for it, because it is as
though one legitimised his manner of acquiring money.
That makes a great difference.

And generally, in these cases, those who go and ask
money from rascals use means of intimidation: they frighten
them, not physically but about their future life, about what
may happen to them, they give them a fright. It is not very
nice. These are procedures one ought not to use.

* % %

Sri Aurobindo on Poverty

The existence of poverty is the proof of an unjust & ill-
organised society, and our public charities are but the first
tardy awakening in the conscience of a robber.

The acceptance of poverty is noble & beneficial in a class or
an individual, but it becomes fatal and pauperises life of its
richness & expansion if it is perverted into a general or
national ideal.

Do not dream that when thou hast got rid of material
poverty, men will even so be happy or satisfied or society
freed from lls, troubles & problems. This is only the first &
lowest necessity. While the soul within remains defectively
organised, there will always be outward unrest, disorder
& revolution.
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Asceticism, Spirituality and Business
Words of the Mother & Sri Aurobindo

[There is a] universal superstition, prevalent all over the
world, that asceticism and spirituality are one and the same
thing. If you describe someone as a spiritual man or a
spiritual woman, people at once think of one who does not
eat or sits all day without moving, one who lives in a hutin
great poverty, one who has given away all he had and
keeps nothing for himself. This is the picture that imme-
diately arises in the minds of ninetynine people out of a
hundred, when you speak of a spiritual man; the one proof
of spirituality for them is poverty and abstinence from
everything that is pleasant or comfortable. This is a mental
construction which must be thrown down if you are to be
free to see and follow the spiritual truth. For you come to
the spiritual life with a sincere aspiration and you want to
meet the Divine and realise the Divine in your coscious-
ness and in your life; and then what happens is that you
arrive in a place which is not at all a hut and meet a Divine
One who is living a comfortable life, eating freely,
surrounded by beautiful or luxurious things, not
distributing what he has to the poor, but accepting and
enjoying all that people give him. At once with your fixed
mental rule you are bewildered and cry, “Why, what is
this? I thought I was to meet a spiritual man!” This false
conception has to be broken down and disappear. Once it
is gone, you find something that is much higher than your
narrow ascetic rule, a complete openness that leaves the
being free. If you are to get something, you accept it, and if
you are to give up the very same thing, you with an equal
willingness leave it. Things come and you take them up;
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things go and you let them pass, with the same smile of
equanimity in the taking or the leaving. ...

When you come to the Divine, you must abandon all
mental conceptions; but, instead of doing that, you throw
your conceptions upon the Divine and want the Divine to
obey them. The only true attitude for a Yogi is to be plastic
and ready to obey the Divine Command whatever it may
be; nothing must be indispensable to him, nothing a
burden. Often the first impulse of those who want to live
the spiritual life is to throw away all they have; but they do
it because they want to be rid of a burden, not because they
want to surrender to the Divine. Men who possess wealth
and are surrounded by the things that give them luxury
and enjoyment turn to the Divine, and immediately their
movement is to run away from these things,—or, as they
say, “to escape from their bondage”. But it is a wrong
movement; you must not think that the things you have
belong to you,—they belong to the Divine. If the Divine
wants you to enjoy anything, enjoy it; but be ready too to
give it up the very next moment with a smile.

The Mother

There is, of course, also the ascetic idea which is necessary
for many and has its place in the spiritual order. I would
myself say that no man can be spiritually complete if he
cannot live ascetically or follow a life as bare as the barest
anchorite’s. Obviously, greed for wealth and money-
making has to be absent from his nature as much as greed
for food or any other greed and all attachment to these
things must be renounced from his consciousness. But1do
not regard the ascetic way of living as indispensable to
spiritual perfection or as identical with it. There is the way
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of spiritual self-mastery and the way of spiritual self-giving
and surrender to the Divine, abandoning ego and desire
even in the midst of action or of any kind of work or all
kinds of work demanded from us by the Divine. If it were
not so, there would not have been great spiritual men like
Janaka or Vidura in India and even there would have been
no Krishna or else Krishna would have been not the Lord of
Brindavan and Mathura and Dwarka or a prince and
warrior or the charioteer of Kurukshetra, but only one more
great anchorite. The Indian scriptures and Indian tradition,
in the Mahabharata and elsewhere, make room both for the
spirituality of the renunciation of life and for the spiritual
life of action. One cannot say that one only is the Indian
tradition and that the acceptance of life and works of all
kinds, sarvakarmayi, is un-Indian, European or western and
unspiritual.

*

I may say, however, that I do not regard business as
something evil or tainted, any more than it is so regarded in
ancient spiritual India. If I did, I would not be able to receive
money from X or from those of our disciples who in Bombay
trade with East Africa; nor could we then encourage them
to go on with their work but would have to tell them to
throw it up and attend to their spiritual progress alone.
How are we to reconcile X's seeking after spiritual light and
his mill? Ought Inot to tell him to leave his mill to itself and
to the devil and go into some Ashram to meditate? EvenifI
myself had had the command to do business as I had the
command to do politics I would have done it without the
least spiritual or moral compunction. All depends on the
spirit in which a thing is done, the principles on which it is
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built and the use to which it is turned. ... Krishna calls upon
Arjuna to carry on war of the most terrible kind and by his
example encourage men to do every kind of human work,
sarvakarmDKi. Do you contend that Krishna was an un-
spiritual man and that his advice to Arjuna was mistaken
or wrong in principle? Krishna goes further and declares
that a man by doing in the right way and in the right spirit
the work dictated to him by his fundamental nature,
temperament and capacity and according to his and its
dharma can move towards the Divine. He validates the
function and dharma of the Vaishya as well as of the
Brahmin and Kshatriya. It is in his view quite possible for a
man to do business and make money and earn profits and
yetbe a spiritual man, practise yoga, have an inner life. The
Gita is constantly justifying works as a means of spiritual
salvation and enjoining a Yoga of Works as well as of Bhakti
and Knowledge. Krishna, however, superimposes a higher
law also that work must be done without desire, without
attachment to any fruit or reward, without any egoistic
attitude or motive, as an offering or sacrifice to the Divine.
This is the traditional Indian attitude towards these things,
that all work can be done if it is done according to the dharma
and, if it is rightly done, it does not prevent the approach to
the Divine or the access to spiritual knowledge and the
spiritual life.
*

As regards money, that too is a need for life and work....
Money represents a great power of life which must be
conquered for divine uses. Therefore you must have no
attachment to it but also no disgust or horror of it.

Sri Aurobindo
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Thoughts and Aphorisms

Words of Sri Aurobindo

Asceticism is no doubt very healing, a cave very peaceful
and the hill-tops wonderfully pleasant; nevertheless do thou
act in the world as God intended thee.

Honour the garb of the ascetic, but look also at the wearer,
lest hypocrisy occupy the holy places and inward saintliness
become a legend.

The many strive after competence or riches, the few embrace

poverty as a bride; but, for thyself, strive after and embrace
God only. Let Him choose for thee a king's palace or the
bowl of the beggar.

In the world's conflicts espouse not the party of the rich for
their riches, nor of the poor for their poverty, of the king for
his power & majesty, nor of the people for their hope and
fervour, but be on God's side always. Unless indeed He has
commanded thee to war against Him! then do that with thy
whole heart and strength and rapture.

Boastnot thy riches, neither seek men's praise for thy poverty
and self-denial; both these things are the coarse or the fine
food of egoism.

Self-denial is a mighty instrument for purification; it is not
an end in itself nor a final law of living. Not to mortify
thyself but to satisfy God in the world must be thy object.

* % o
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Money and the Future
Words of the Mother & Sri Aurobindo

There should be somewhere on earth a place. . . where all
human beings of goodwill who have a sincere aspiration
could live freely. . . and obey one single authority, that of
the supreme truth; a place of peace, concord and harmony
where all the fighting instincts of man would be used
exclusively to conquer the causes of his sufferings and
miseries, to surmount his weaknesses and ignorance, to
triumph over his limitations and incapacities; a place
where the needs of the spirit and the concern for progress
would take precedence over the satisfaction of desires
and passions, the search for pleasure and material enjoy-
ment. ... In this place, titles and positions would be replaced
by opportunities to serve and organise; the bodily needs of
each one would be equally provided for, and intellectual,
moral and spiritual superiority would be expressed in the
general organisation not by an increase in the pleasures
and powers of life but by increased duties and respon-
sibilities. Beauty in all its artistic forms, painting, sculpture,
music, literature, would be equally accessible to all; the
ability to share in the joy it brings would be limited only by
the capacities of each one and not by social or financial
position. For in this ideal place money would no longer be
the sovereign lord; individual worth would have a far
greater importance than that of material wealth and social
standing. There, work would not be a way to earn one’s
living but a way to express oneself and to develop one’s
capacities and possibilities while being of service to the
community as a whole, which, for its own part, would provide
for each individual’s subsistence and sphere of action. In
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short, it would be a place where human relationships,
which are normally based almost exclusively on compe-
tition and strife, would be replaced by relationships of
emulation in doing well, of collaboration and real brother-
hood.

The Mother

If mankind could but see though in a glimpse of fleeting
experience what infinite enjoyments, what perfect forces,
what luminous reaches of spontaneous knowledge, what
wide calms of our being lie waiting for us in the tracts which
our animal evolution has not yet conquered, they would
leave all & never rest till they had gained these treasures.
But the way is narrow, the doors are hard to force, and fear,
distrust & scepticism are there, sentinels of Nature, to forbid
the turning away of our feet from her ordinary pastures.
*
The spirit of ancient India was aristocratic; its thought and
life moulded in the cast of a high and proud nobility, an
extreme and lofty strenuousness. The very best in thought,
the very best in action, the very best in character, the very
bestin literature and art, the very best in religion and all the
world well lost if only this very best might be attained, such
was the spirit of ancient India.
*

The aim of its economics would be not to create a huge
engine of production, whether of the competitive or the co-
operative kind, but to give to men—not only to some but to
all men each in his highest possible measure—the joy of
work according to their own nature and free leisure to grow
inwardly, as well as a simply rich and beautiful life for all.

Sri Aurobindo
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The Owner ?

Prayers & Meditations of the Mother on
October 7, 1913

This return after an absence of three months to the
house which is consecrated to Thee, O Lord, has been
the occasion of two experiences. The first is that in my
outer being, my surface consciousness, Ino longer have
the least feeling of being in my own home and the
owner of anything there: I am a stranger in a strange
land, much more of a stranger here than in the open
countryside among the trees; and I smile, now that I
have learnt what 1 did not know, I smile at the idea of
having felt myself “mistress of the house”, an idea I
had before my departure; it was necessary for all pride
to be broken, crushed, trampled down definitively so
that I could at last understand, see and feel things as
they are. I used to offer to Thee this dwelling, O Lord,
as though it were possible that I should possess
something and consequently be able to make an offering
of it to Thee. All is Thine, O Lord, it is Thou who placest
all things at our disposal; but how blind we are when
we imagine that we can be owners of any one of these!
I am a visitor here as elsewhere, as everywhere, Thy
messenger and Thy servant upon earth, a stranger
among men, and yet the very soul of their life, the love

of their heart. . ..

J
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