The Hour of God

There are moments when the Spirit moves among men and
the breath of the Lord is abroad upon the waters of our be-
ing; there are others when it retires and men are left to act
in the strength or the weakness of their own egoism. The
first are periods when even a little effort produces great
results and changes destiny; the second are spaces of time
when much labour goes to the making of a little result. It is
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true that the latter may prepare the former, may be the little
smoke of sacrifice going up to heaven which calls down
the rain of God’s bounty. Unhappy is the man or the nation
which, when the divine moment arrives, is found sleeping
or unprepared to use it, because the lamp has not been kept
trimmed for the welcome and the ears are sealed to the call.
But thrice woe to them who are strong and ready, yet waste
the force or misuse the moment; for them is irreparable loss
or a great destruction.

In the hour of God cleanse thy soul of all self-deceit
and hypocrisy and vain self-flattering that thou mayst look
straight into thy spirit and hear that which summons it. All
insincerity of nature, once thy defence against the eye of the
Master and the light of the ideal, becomes now a gap in thy
armour and invites the blow. Even if thou conquer for the
moment, it is the worse for thee, for the blow shall come
afterwards and cast thee down in the midst of thy triumph.
But being pure cast aside all fear; for the hour is often ter-
rible, a fire and a whirlwind and a tempest, a treading of
the winepress of the wrath of God; but he who can stand up
in it on the truth of his purpose is he who shall stand; even
though he fall, he shall rise again, even though he seem
to pass on the wings of the wind, he shall return. Nor let
worldly prudence whisper too closely in thy ear; for it is the
hour of the unexpected, the incalculable, the immeasurable.
Mete not the power of the Breath by thy petty instruments,
but trust and go forward.

But most keep thy soul clear, even if for a while, of the
clamour of the ego. Then shall a fire march before thee in
the night and the storm be thy helper and thy flag shall
wave on the highest height of the greatness that was to be
conquered.

Sri Aurobindo, CWSA Vol. 12: pp. 146-47
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We Are Living a Miracle: The Grace Is Here

I don’t know if you have had this experience, when reading
one of the wonderful stories of mankind, and of those who
came to help humanity —you have perhaps heard this more
here in India than people in other countries — those stories
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in which there was an intervention from above, there was
one of those chances, one of those miraculous Graces.

And so, if one reads that when one is small, one says,
“Oh, how I should like to have lived at that time!”*— 1
don’t know if you have had this experience...

I knew people who had it. And then one tells them,
“Well, try to imagine that you have it, this chance, what
would be your reaction?” And sometimes suddenly one
perceives it; suddenly it seems as if the heavens were
opened, and that something has come which was not there
before. For how long, one can't say, but in any case, it is one
of those extraordinary moments of earth-life and human life
when things are not as they ordinarily are, dull and lifeless.
So one has the feeling of living a miracle.

If one can keep this, all goes well. Unfortunately one
forgets it very quickly.

If one has had it once, it is already something; the door
has been opened. Suddenly one has felt... yes, felt, it is
something, it is an infinite Grace, it is something marvel-
lous. All those who lived a century ago, two centuries ago,
three centuries ago, hoped for it, awaited it. They had only
one chance, that was to live again in a new life and in better
conditions.

But now, we have these conditions, they are here: the
Grace is here.

If one can manage to have the experience — not only a
thought — the experience of the thing, and then keep
it afterwards, then all becomes easy. Unfortunately, one
forgets very soon.

The Mother, CWM 7: 413-14

* Emphasis added.
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What Happened on 29th February 1956

29 February 1956
During the common meditation on Wednesday

This evening the Divine Presence, concrete and material,
was there present amongst you. I had a form of living gold,
bigger than the universe, and I was facing a huge and
massive golden door which separated the world from the
Divine.

As I looked at the door, I knew and willed, in a single
movement of consciousness, that “the time has come,” and
lifting with both hands a mighty golden hammer I struck
one blow, one single blow on the door and the door was
shattered to pieces.

Then the supramental Light and Force and Conscious-
ness rushed down upon earth in an uninterrupted flow.

The Mother, CWM 15: 188

... what has happened, the really new thing, is that a new
world is born, born, born. It is not the old one transforming
itself, it is a new world which is born. And we are right in
the midst of this period of transition where the two are
entangled — where the other still persists all-powerful and
entirely dominating the ordinary consciousness, but where
the new one is quietly slipping in, still very modest, un-
noticed — unnoticed to the extent that outwardly it doesn't
disturb anything very much, for the time being, and that
in the consciousness of most people it is even altogether
imperceptible. And yet it is working, growing — until it is
strong enough to assert itself visibly.

The Mother, CWM 9: 150
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Our Deepest Aspiration & the Inevitable Goal

The Golden Light

Thy golden Light came down into my brain

And the grey rooms of mind sun-touched became
A bright reply to Wisdom’s occult plane,

A calm illumination and a flame.

Thy golden Light came down into my throat,
And all my speech is now a tune divine,

A paean song of Thee my single note;
My words are drunk with the Immortal’s wine.

Thy golden Light came down into my heart
Smiting my life with Thy eternity;

Now has it grown a temple where Thou art
And all its passions point towards only Thee.

Thy golden Light came down into my feet;
My earth is now Thy playfield and Thy seat.

Sri Aurobindo, CWSA 2: 605

4 B

We are at one of these “"Hours of God", when the
old bases get shaken, and there is a great confu-
sion; but it is a wonderful opportunity for those who
want to leap forward, the possibility of progress is

exceptional.
Will you not be of those who take advantage of
it?
The Mother, CWM 12: 279
S )

AIM, February 2012 7

February 2012.indd 7 09-07-2018 17:03:56



February 2012.indd 8

The Struggle, Conflict of Forces and the Solution

One thing seems obvious, humanity has reached a certain
state of general tension — tension in effort, in action, even in
daily life — with such an excessive hyperactivity, so wide-
spread a trepidation, that mankind as a whole seems to
have come to a point where it must either break through the
resistance and emerge into a new consciousness or else fall
back into an abyss of darkness and inertia.

This tension is so complete and so widespread that
something obviously has to break. It cannot go on in this
way. We may take it as a sure sign of the infusion into mat-
ter of a new principle of force, consciousness, power, which
by its very pressure is producing this acute state. Outward-
ly, we could expect the old methods used by Nature when
she wants to bring about an upheaval; but there is a new
characteristic, which of course is only visible in an élite, but
even this élite is fairly widespread — it is not localised at
one point, at one place in the world; we find traces of it in all
countries, all over the world: the will to find a new, higher,
progressive solution, an effort to rise towards a vaster, more
comprehensive perfection.

Certain ideas of a more general nature, of a wider, per-
haps more “collective” kind, are being worked out and are
acting in the world. And both things go together: a possi-
bility of a greater and more total destruction, a reckless in-
ventiveness which increases the possibility of catastrophe,
a castastrophe which would be on a far greater scale than
it has ever been; and, at the same time, the birth or rather
the manifestation of much higher and more comprehensive
ideas and acts of will which, when they are heard, will bring
a wider, vaster, more complete, more perfect remedy than
before.

8 AIM, February 2012
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This struggle, this conflict between the constructive
forces of the ascending evolution of a more and more per-
fect and divine realisation, and the more and more destruc-
tive, powerfully destructive forces — forces that are mad
beyond all control — is more and more obvious, marked,
visible, and it is a kind of race or struggle as to which will
reach the goal first. It would seem that all the adverse, anti-
divine forces, the forces of the vital world, have descended
on the earth, are making use of it as their field of action, and
that at the same time a new, higher, more powerful spiritual
force has also descended on earth to bring it a new life. This
makes the struggle more acute, more violent, more visible,
but it seems also more definitive, and that is why we can
hope to reach an early solution.

*

... something has happened in the world’s history which
allows us to hope that a selected few in humanity, a small
number of beings, perhaps, are ready to be transformed into
pure gold and that they will be able to manifest strength
without violence, heroism without destruction and courage
without catastrophe.

... Sri Aurobindo gives the answer: “If man could once
consent to be spiritualised.” If only the individual could
consent to be spiritualised... could consent.*

Something in him asks for it, aspires, and all the rest
refuses, wants to continue to be what it is: the mixed ore
which needs to be cast into the furnace.

At the moment we are at a decisive turning-point in the
history of the earth, once again. From every side I am asked,

* “All would change if man could once consent to be spiritualised;
but his nature, mental and vital and physical, is rebellious to the higher
law. He loves his imperfection.” — Sri Aurobindo, CWSA 13: 210
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“What is going to happen?” Everywhere there is anguish,
expectation, fear. “Whatis going to happen?...” There is only
one reply: “If only man could consent to be spiritualised.”

And perhaps it would be enough if some individuals
became pure gold, for this would be enough to change the
course of events.... We are faced with this necessity in a very
urgent way.

This courage, this heroism which the Divine wants of
us, why not use it to fight against one’s own difficulties,
one’s own imperfections, one’s own obscurities? Why not
heroically face the furnace of inner purification so that it
does not become necessary to pass once more through one
of those terrible, gigantic destructions which plunge an en-
tire civilisation into darkness?

This is the problem before us. It is for each one to solve
it in his own way.

This evening I am answering the questions I have been
asked, and my reply is that of Sri Aurobindo: If man could
once consent to be spiritualised....

And I add: Time presses... from the human point of
view.

The Mother, CWM 9: 296-97, 74-75

~

A new religion would not only be useless but very
harmful. It is a new /ife which must be created; it is
a new consciousness which must be expressed. This
is something beyond intellectual limits and mental
formulae. It is a living truth which must manifest.

The Mother, CWM 9: 78
\_ J
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Present World and the Supramental World

An essential difference

One thing — I must insist on this — seems to me at the mo-
ment to be the most essential difference between our world
and the supramental world — and it is only after having
gone there consciously, with the consciousness which nor-
mally operates here, that this difference has become appar-
ent to me in all its enormity, so to say — everything here,
except what goes on within, very deep within, seemed to
me absolutely artificial. None of the values of the ordinary
physical life are based on truth. And just as to clothe our-
selves we have to obtain some cloth and sew clothes to put
on when we want to wear them, so too to feed ourselves we
need to take things from outside and put them inside our
bodies in order to be nourished. In everything our life is
artificial.

A true, sincere, spontaneous life like the one in the
supramental world, is a springing forth of things from the
action of the conscious will, a power over substance which
makes it harmonise with what we decide should be. And
one who has the power and the knowledge can obtain what
he wants, whereas one who does not have them has no
artificial means of getting what he desires.

In ordinary life, everything is artificial. According to the
chance of birth or circumstance, you have a higher or lower
position or a more or less comfortable life, not because it
is the spontaneous, natural, sincere expression of your way
of being and your inner need, but because chance circum-
stances in life have brought you in contact with these things.
An absolutely worthless man may be in a very high position
and a man with a marvellous ability to create and organise
may find himself toiling in an absolutely limited and
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inferior situation, whereas he would be a completely use-
ful person if the world were sincere.

This artificiality, this insincerity, this complete lack of
truth became so shockingly apparent to me that... one
wonders how, in so false a world, we can have any true
evaluations.

The world of the overmind
Sri Aurobindo’s work is a unique earth-transformation.

Above the mind there are several levels of conscious
being, among which the really divine world is what
Sri Aurobindo has called the Supermind, the world of the
Truth. But in between is what he has distinguished as the
Overmind, the world of the cosmic Gods. Now it is this
Overmind that has up to the present governed our world:
it is the highest that man has been able to attain in illumined
consciousness. It has been taken for the Supreme Divine
and all those who have reached it have never for a mo-
ment doubted that they have touched the true Spirit. For, its
splendours are so great to the ordinary human conscious-
ness that it is absolutely dazzled into believing that here at
last is the crowning reality. And yet the fact is that the
Overmind is far below the true Divine. It is not the authen-
tic home of the Truth. It is only the domain of the forma-
teurs, all those creative powers and deities to whom men
have bowed down since the beginning of history. And
the reason why the true Divine has not manifested and
transformed the earth-nature is precisely that the Over-
mind has been mistaken for the Supermind. The cosmic
Gods do not wholly live in the Truth-Consciousness: they
are only in touch with it and represent, each of them, an
aspect of its glories.

No doubt, the Supermind has also acted in the history
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of the world but always through the Overmind. It
is the direct descent of the Supramental Consciousness
and Power that alone can utterly re-create life in terms
of the Spirit. For, in the Overmind there is already the play
of possibilities which marks the beginning of this lower
triple world of Mind, Life and Matter in which we have
our existence. And whenever there is this play and not the
spontaneous and infallible working of the innate Truth of
the Spirit, there is the seed of distortion and ignorance. Not
that the Overmind is a field of ignorance; but it is the bor-
derline between the Higher and the Lower, for, the play
of possibilities, of separate even if not yet divided choice, is
likely to lead to deviation from the Truth of things.

The Overmind, therefore, does not and cannot possess
the power to transform humanity into divine nature. For
that, the Supramental is the sole effective agent. And what
exactly differentiates our Yoga from attempts in the past to
spiritualise life is that we know that the splendours of the
Overmind are not the highest reality but only an intermedi-
ate step between the mind and the true Divine.

The Mother, CWM 9: 277-78; 3: 173-74

4 )
To celebrate the birth of a transitory body can satisfy

some faithful feelings.

To celebrate the manifestation of the eternal
Consciousness can be done at every moment of the
universal history.

But to celebrate the advent of a new world,
the supramental world, is a marvellous and exceptional
privilege.

The Mother, cWM 15: 98
. /
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How to Prepare Ourselves to Receive the
New Consciousness

The first indispensable condition to prepare ourselves
to receive the new consciousness is a true and spontaneous
humility which makes us feel deeply that we know nothing
and are nothing in the face of the marvellous things we have
to acquire.

*

Q: To allow the free working of the New Consciousness that
descended last year, what should a sadhak do?

1) Be receptive
and
2) Be plastic

*

Q: In 1919 Sri Aurobindo wrote that the chaos and the
calamities were perhaps the pangs of the birth of a new
creation. How long is this going to continue? In the Ashram,
in India and eventually in the world?

It will continue until the world is ready and willing to
receive the new creation; the consciousness of this new cre-
ation is already at work upon earth since the beginning of
this year. If instead of resisting, people were collaborating,
it would be quicker. But stupidity and ignorance are very
obstinate!

*

Q: Mother, “The world is preparing for a big change, will you
help?” What is this great change of which you speak? And
how are we to be of help to it?
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This great change is the appearance upon earth of a new
race which will be for man what man is for the animal. The
consciousness of this new race is already at work upon earth
to enlighten all who are able to receive it and heed it.

*

Q: You have asked us to help You. How can I help You? What
am I to do?

To concentrate and open to receive the new progressive
consciousness, to receive the new things which are coming
down.

The change does not need our help to come, but we need to
open ourselves to the consciousness so that its coming is not
in vain for us.

It is an extremely delicate working, probably because it is
unfamiliar —the least movement, the smallest mental vibra-
tion disturbs everything. But as long as it lasts it is perfectly
pure. And that must be the constant state of a supramen-
talised life. The mentalised spiritual will should no longer
intervene; because one may very well have a spiritual will,
one can live constantly expressing the spiritual will — that
is what happens to all those who feel that they are guided
by the Divine within — but that comes through a mental
transcription. And so long as it is like that, it is not the su-
pramental life. The supramental life no longer passes through
the mind. The mind is an immobile zone of transmission.
The slightest twitch is enough to disturb it.

*
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Let us prepare, as best we can, the coming of the New
Being.

The mind must be silenced and replaced by the Truth-
Consciousness — a consciousness of the whole harmonised
with a consciousness of detail.

*

Q: What is it “to work for the Future”?

To begin with, not to stick to the old habits individual and
national.

*

Let the Truth be your master and your guide.
We aspire for the Truth and its triumph in our being and
our activities.
Let the aspiration for the Truth be the dynamism of our
efforts.
O Truth! We want to be guided by Thee. May Thy reign
come upon earth.
The Mother
I to VI. CWM 15: 106-08; 10: 115; 15: 108, 181; 12: 113

4 )
... to tell the truth, everybody is small, small, small, so
small that there is not enough room to put any supra-
mental inl It is so small that it is already quite filled
up with all the ordinary little human movements. There
must be a great widening o make room for the move-
ments of the Supermind.

The Mother, cWM 8: 205
\_ J
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The Mother’s Vision of Humanity

Under the Influence of the New Creation

... for more than an hour he [Sri Aurobindo] made me live,
as in a concrete and living vision of the condition of human-
ity and of the different strata of humanity in relation to the
new or supramental creation. And it was wonderfully clear
and concrete and living. ... ...

The vision was of a beauty so majestic, so calm, so
smiling. Oh! It was full, truly full of the divine Love. And
not a divine Love that “pardons” — it is not at all that, not
at all! Each thing in its place, realising its inner rhythm as
perfectly as it can.

It was a very beautiful gift.

Well, all these things people know in some part, intel-
lectually, like that, in idea; they know all that, but it is quite
useless. In everyday practice you live in another way, with a
truer understanding. And there, it is as though you touched
the things — you saw them, you touched them — in their
higher disposition.

It came after a vision of plants and the spontaneous
beauty of plants (it is something so wonderful), then of
the animal with so harmonious a life (so long as men do not
intervene), and all that was in its right place; then of the true
humanity as humanity, that is to say, the maximum of what
a mental poise could create of beauty, harmony, charm,
elegance of life, taste of living — a taste of living in beauty,
and, naturally, suppressing all that is ugly and low and
vulgar. It was a fine humanity — humanity at its maximum,
but nice. And perfectly satisfied with its being humanity,
because it lives harmoniously. And it is perhaps also like a
promise of what almost the whole of humanity will
become under the influence of the new creation. It appeared
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to me that it was what the supramental consciousness could
make of humanity. There was even a comparison with what
humanity has made of the animal species. It is extremely
mixed, naturally, but things have been perfected, bettered,
utilised more completely. Animality, under the mind’s influ-
ence, has become another thing, which is, naturally, some-
thing mixed because the mind was incomplete. In the same
way there are examples of a harmonious humanity among
well-balanced people, and this seemed to be what humanity
could become under the supramental influence.

Only, it is very far ahead. You must not expect that it will
be immediately — it is very far ahead.

It is clearly, even now, a period of transition which may
last quite long and which is rather painful. Only, the effort,
sometimes painful (often painful) is compensated by a clear
vision of the goal to attain, of the goal that will be attained:
an assurance, yes, a certainty. But it would be something
that would have the power to eliminate all error, all defor-
mation, all the ugliness of the mental life — and then a hu-
manity very happy, very satisfied with being human, not at
all feeling the need of being anything other than human, but
with a human beauty, a human harmony.

It was very charming, it was as though I lived in it. The
contradictions had disappeared. It was as though I lived in
this perfection. And it was almost like the ideal conceived
by the supramental consciousness, of a humanity become
as perfect as it can be. And it was very good.

And this brings a great repose. The tension, the friction,
all that disappeared, and the impatience. All that had com-
pletely disappeared.

The Mother, CWM 11: 24-27
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The Mother: The Consciousness & Force of the Divine

Q: Mother, when the Supreme Lord told you to make the
world, how did you know what had to be done?

I had nothing to learn for that, because the Supreme Lord
contains everything in Himself: the whole world, the knowl-
edge of the world and the power to make it. When He decid-
ed that there should be a world, He first brought forth the
knowledge of the world and the power to make it and that
is me, and then He commanded me to make the world.

*
Since the beginning of the earth, wherever and whenever
there was the possibility of manifesting a ray of the Con-
sciousness, I was there.

*
In all these innumerable and manifold elements, I am
the Will that moves, the Thought that acts, the Force that
realises, the Matter that is put in motion.

*

Q: Mother, why did you come like us? Why did you not come
as you truly are?

Because if I did not come like you, I could never be close
to you and I would not be able to tell you: “Become what I

4

am.
*

That which is speaking to you now, is a faithful servant of
the Divine. From all time, since the beginning of the earth,
as a faithful servant of the Divine, it has spoken in the name
of its Master. And as long as earth and men exist, it will be
there in a body to preach the divine word.

*
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An objective reply to a letter

If the supreme consciousness is incarnated and manifests
itself in this body, all the denials in the world cannot prevent
it from being so.

And if it is not so, my physical existence can be interesting
only to those who have faith and who, with the help of this
faith, can, through me, enter into contact with the Supreme
Consciousness.

The question has importance only for those, and others
have no need to be concerned about it. For such a faith, to be
sincere and effective, cannot be the object of any propaganda,
either for or against it. Its birth must be free and spontaneous.
It cannot be obtained through coercion nor destroyed through
denial.

He who feels the need to fight violently against conviction
or faith, of whatever kind, proves by that very fact that some
part of his being, however tiny, is touched by this conviction,
while another part of himself, generally more important and
external, completely refuses to accept a faith which seems to
him the more dangerous because he is more sensitive to it, and
his will to deny it forcefully comes from the necessity of con-
vincing himself.

From the subjective point of view, I know what I am. But
this knowledge that is lived finds its value only in my sincerity;
and of this sincerity the Supreme alone can be the judge.

*

There is only one thing of which I am absolutely sure, and that
is who I am. Sri Aurobindo also knew it and declared it. Even
the doubts of the whole of humanity would change nothing to
this fact.

The Mother, CWM 13: 52, 37; 1: 366; 13: 52, 37, 48-49, 47

20 AIM, February 2012

February 2012.indd 20 09-07-2018 17:04:00



The Mother’s Signature
The bird of Grace : Messenger from the Supreme
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The Mother and Sri Aurobindo, Darshan 24.4.1950
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Terrace Darshan

A Conscious Help with the Necessary
Power

To tell the truth, just now there is upon earth
an opportunity which presents itself only after
thousands of years, a conscious help with the
necessary power. It was once believed that noth-
ing had the power to wipe away the consequenc-
es of a Karma, that it was only by exhausting
it through a series of purificatory acts that the
consequences could be transformed, exhausted,
effaced. But with the supramental power, this
can be done without the need of going through
all the steps of the process of liberation.

The Mother, CWM 15: pp.373-74
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The Mother comes in order to bring down the Supramental...
Sri Aurobindo
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Purpose of the Mother's Embodiment

Her embodiment is a chance for the earth-consciousness
to receive the Supramental into it and to undergo first the
transformation necessary for that to be possible. Afterwards
there will be a further transformation by the Supramental,
but the whole earth-consciousness will not be supramental-
ised — there will be first a new race representing the Super-
mind, as man represents the mind.

*

The Mother comes in order to bring down the Supramen-
tal and it is the descent which makes her full manifestation

here possible.
*

The Divine puts on an appearance of humanity, assumes the
outward human nature in order to tread the path and show
it to human beings, but does not cease to be the Divine. It is
a manifestation that takes place, a manifestation of a grow-
ing divine consciousness, not human turning into divine.
The Mother was inwardly above the human even in child-
hood...

*

There is one divine Force which acts in the universe and in
the individual and is also beyond the individual and the
universe. The Mother stands for all these, but she is work-
ing here in the body to bring down something not yet ex-
pressed in this material world so as to transform life here
— it is so that you should regard her as the Divine Shakti
working here for that purpose. She is that in the body, but
in her whole consciousness she is also identified with all the
other aspects of the Divine.
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It is the work of the Cosmic Power to maintain the cosmos
and the law of the Cosmos. The greater transformation
comes from the Transcendent above the universal, and it
is that transcendent Grace which the embodiment of the
Mother is there to bring into action.

*
In her universal action the Mother acts according to the law
of things — in her embodied physical action is the opportu-
nity of a constant Grace — it is for that that the embodiment
takes place.

*
The supramental change is a thing decreed and inevitable
in the evolution of the earth-consciousness; for its upward
ascent is not ended and mind is not its last summit. But
that the change may arrive, take form and endure, there is
needed the call from below with a will to recognise and not
deny the Light when it comes, and there is needed the sanc-
tion of the Supreme from above. The power that mediates
between the sanction and the call is the presence and power
of the Divine Mother. The Mother’s power and not any
human endeavour and tapasya can alone rend the lid and
tear the covering and shape the vessel and bring down into
this world of obscurity and falsehood and death and suffer-
ing — Truth and Light and Life divine and the immortal’s
Ananda.

Sri Aurobindo, SABCL 25: 48-50, 40-41

The Divine Mother is the Consciousness and Force
of the Divine — which is the Mother of all things.

Sri Aurobindo, SABCL 25: 65
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Powers and Personalities of the Mother

The use of the word Power ... can be applied to whatever or
whoever exercises a conscious power in the cosmic field and
has authority over the world-movement or some movement
in it. But the Four (Maheshwari, Mahakali, Mahalakshmi,
Mahasaraswati) of whom you speak are also Shaktis, mani-
festations of different powers of the Supreme Consciousness
and Force, the Divine Mother, by which she rules or acts in
the universe. And they are at the same time divine person-
alities; for each is a being who manifests different qualities
and personal consciousness-forms of the Godhead. All the
greater Gods are in this way personalities of the Divine —
one Consciousness playing in many personalities, ekam sat
bahudha. Even in the human being there are many personal-
ities and not only one, as used formerly to be imagined; for
all consciousness can be at once one and multiple. “Powers
and Personalities” simply describe different aspects of the
same being; a Power is not necessarily impersonal and cer-
tainly it is not avyaktam, as you suggest, — on the contrary,
it is a manifestation acting in the worlds of the divine Mani-
festation.

Sri Aurobindo, SABCL 25: 62

What Is Ignorance and Falsehood

Ignorance means Avidya, the separative consciousness and
the egoistic mind and life that flow from it and all that is
natural to the separative consciousness and the egoistic
mind and life. This Ignorance is the result of a movement by
which the cosmic Intelligence separated itself from the light
of the Supermind (the divine Gnosis) and lost the Truth, —
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truth of being, truth of divine consciousness, truth of force
and action, truth of Ananda. As a result, instead of a world
of integral truth and divine harmony created in the light
of the divine Gnosis, we have a world founded on the part
truths of an inferior cosmic Intelligence in which all is half-
truth, half-error. It is this that some of the ancient think-
ers like Shankara, not perceiving the greater Truth-Force
behind, stigmatised as Maya and thought to be the highest
creative power of the Divine. All in the consciousness of
this creation is either limited or else perverted by separation
from the integral Light; even the Truth it perceives is only a
half-knowledge. Therefore it is called the Ignorance.

Falsehood, on the other hand, is not this Avidya, but an ex-
treme result of it. It is created by an Asuric power which
intervenes in this creation and is not only separated from
the Truth and therefore limited in knowledge and open to
error, but in revolt against the Truth or in the habit of seiz-
ing the Truth only to pervert it. This Power, the dark Asuric
Shakti or Rakshasic Maya, puts forward its own perverted
consciousness as true knowledge and its wilful distortions
or reversals of the Truth as the verity of things. It is the
powers and personalities of this perverted and perverting
consciousness that we call hostile beings, hostile forces.
Whenever these perversions created by them out of the stuff
of the Ignorance are put forward as the Truth of things, that
is the Falsehood, in the Yogic sense, mithya, moha.

Sri Aurobindo, SABCL 25: 61
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The Mother’s Power Is At Once
Liberative and Dynamic

... the Cosmic Force works out everything and the Cosmic
Spirit (Virat Purusha) supports her action. The Cosmic
Force is a Power that works under the conditions of the
Ignorance — it appears as the lower nature and the lower
nature makes you do wrong things. The Divine allows the
play of these forces so long as you do not yourself want any-
thing better. But if you are a Sadhak, then you do not accept
the play of the lower nature, you turn to the Divine Mother
instead, and ask her to work through you instead of the
lower nature. It is only when you have turned entirely in
every part of your being to the Divine Mother and to her
alone that the Divine will do all actions through you.

*

... the Ishwari Shakti, divine Conscious-Force and World-
Mother, becomes a mediatrix between the eternal One and
the manifested Many. On one side, by the play of the energies
which she brings from the One, she manifests the multiple
Divine in the universe, involving and evolving its endless
appearances out of her revealing substance; on the other by
the reascending current of the same energies she leads back
all towards That from which they have issued so that the
soul in its evolutionary manifestation may more and more
return towards the Divinity there or here put on its divine
character. There is not in her, although she devises a cosmic
mechanism, the character of an inconscient mechanical Ex-
ecutrix which we find in the first physiognomy of Prakriti,
the Nature-Force; neither is there that sense of an Unreality,
creatrix of illusions or semi-illusions, which is attached to
our first view of Maya. It is at once clear to the experiencing
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soul that here is a conscious Power of one substance and
nature with the Supreme from whom she came. If she seems
to have plunged us into the Ignorance and Inconscience in
pursuance of a plan we cannot yet interpret, if her forces
present themselves as all these ambiguous forces of the
universe, yet it becomes visible before long that she is work-
ing for the development of the Divine Consciousness in us
and that she stands above drawing us to her own higher
entity, revealing to us more and more the very essence of
the Divine Knowledge, Will and Ananda. Even in the move-
ments of the Ignorance the soul of the seeker becomes aware
of her conscious guidance supporting his steps and leading
them slowly or swiftly, straight or by many detours out of
the darkness into the light of a greater consciousness, out
of mortality into immortality, out of evil and suffering to-
wards a highest good and felicity of which as yet his human
mind can form only a faint image. Thus her power is at once
liberative and dynamic, creative, effective, — creative not
only of things as they are, but of things that are to be; for,
eliminating the twisted and tangled movements of his lower
consciousness made of the stuff of the Ignorance, it rebuilds
and new-makes his soul and nature into the substance and
forces of a higher divine Nature.

Sri Aurobindo, SABCL 25: 68, 66; CWSA 23: 124-25

/IT is the Divine who is the Master — the Self is inac—\
tive, it is always a silent witness supporting all things
— that is the static aspect. There is also the dynamic
aspect through which the Divine works — behind that is
the Mother. You must not lose sight of that, that it is
through the Mother that all things are attained.

Sri Aurobindo, SABCL 25: 69
& J
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The Mystery of Love

The adoration of the impersonal Divine would not be strictly
a Yoga of devotion according to the current interpretation;
for in the current forms of Yoga it is supposed that the Im-
personal can only be sought for a complete unity in which
God and our own person disappear and there is none to
adore or to be adored; only the delight of the experience of
oneness and infinity remains. But in truth the miracles of
spiritual consciousness are not to be subjected to so rigid a
logic. When we first come to feel the presence of the infinite,
as it is the finite personality in us which is touched by it, that
may well answer to the touch and call with a sort of ado-
ration. Secondly, we may regard the Infinite not so much
as a spiritual status of oneness and bliss, or that only as its
mould and medium of being, but rather as the presence of
the ineffable Godhead to our consciousness, and then too
love and adoration find their place. And even when our per-
sonality seems to disappear into unity with it, it may still
be — and really is — the individual divine who is melting
to the universal or the supreme by a union in which love
and lover and loved are forgotten in a fusing experience of
ecstasy, but are still there latent in the oneness and subcon-
sciently persisting in it. All union of the self by love must
necessarily be of this nature. We may even say, in a sense,
that it is to have this joy of union as the ultimate crown of
all the varied experiences of spiritual relation between the
individual soul and God that the One became many in the
universe.

Still, the more varied and most intimate experience of
divine love cannot come by the pursuit of the impersonal

Infinite alone; for that the Godhead we adore must become
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near and personal to us. It is possible for the Impersonal
to reveal within itself all the riches of personality when we
get into its heart, and one who sought only to enter into or
to embrace the infinite Presence alone, may discover in it
things he had not dreamed of; the being of the Divine has
surprises for us which confound the ideas of the limiting
intellect. But ordinarily the way of devotion begins from the
other end; it starts from and it rises and widens to its issue
by adoration of the divine Personality. The Divine is a Being
and not an abstract existence or a status of pure timeless
infinity; the original and universal existence is He, but that
existence is inseparable from consciousness and bliss of be-
ing, and an existence conscious of its own being and its own
bliss is what we may well call a divine infinite Person, —
Purusha. Moreover all consciousness implies power, Shakti;
where there is infinite consciousness of being, there is in-
finite power of being, and by that power all exists in the
universe. All beings exist by this Being; all things are the
faces of God; all thought and action and feeling and love
proceed from him and return to him, all their results have
him for source and support and secret goal. It is to this God-
head, this Being that the Bhakti of an integral Yoga will be
poured out and uplifted. Transcendent, it will seek him in
the ecstasy of an absolute union; universal, it will seek him
in infinite quality and every aspect and in all beings with a
universal delight and love; individual, it will enter into all
human relations with him that love creates between person
and person.

It may not be possible to seize from the beginning on all
the complete integrality of that which the heart is seeking;
in fact, it is only possible if the intelligence, the tempera-
ment, the emotional mind have already been developed into
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largeness and fineness by the trend of our previous living.
That is what the experience of the normal life is meant to
lead to by its widening culture of the intellect, the aesthetic
and emotional mind and of our parts too of will and active
experience. It widens and refines the normal being so that it
may open easily to all the truth of That which was preparing
it for the temple of its self-manifestation. Ordinarily, man is
limited in all these parts of his being and he can grasp at
first only so much of the divine truth as has some large cor-
respondence to his own nature and its past development
and associations. Therefore God meets us first in different
limited affirmations of his divine qualities and nature; he
presents himself to the seeker as an absolute of the things
he can understand and to which his will and heart can re-
spond; he discloses some name and aspect of his Godhead.
This is what is called in Yoga the ista-devata, the name and
form elected by our nature for its worship. In order that the
human being may embrace this Godhead with every part
of himself, it is represented with a form that answers to its
aspects and qualities and which becomes the living body of
God to the adorer. These are those forms of Vishnu, Shiva,
Krishna, Kali, Durga, Christ, Buddha, which the mind of
man seizes on for adoration. Even the monotheist who wor-
ships a formless Godhead, yet gives to him some form of
quality, some mental form or form of Nature by which he
envisages and approaches him. But to be able to see a living
form, a mental body, as it were, of the Divine gives to the
approach a greater closeness and sweetness.

The way of the integral Yoga of bhakti will be to univer-
salise this conception of the Deity, to personalise him inti-
mately by a multiple and an all-embracing relation, to make
him constantly present to all the being and to devote, give
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up, surrender the whole being to him, so that he shall dwell
near to us and in us and we with him and in him. Manana
and darsana, a constant thinking of him in all things and
seeing of him always and everywhere is essential to this way
of devotion. When we look on the things of physical Nature,
in them we have to see the divine object of our love; when
we look upon men and beings, we have to see him in them
and in our relation with them to see that we are entering
into relations with forms of him; when breaking beyond the
limitation of the material world we know or have relations
with the beings of other planes, still the same thought and
vision has to be made real to our minds. The normal habit of
our minds which are open only to the material and appar-
ent form and the ordinary mutilated relation and ignore the
secret Godhead within, has to yield by an unceasing habit
of all-embracing love and delight to this deeper and ampler
comprehension and this greater relation. In all godheads we
have to see this one God whom we worship with our heart
and all our being; they are forms of his divinity. So enlarg-
ing our spiritual embrace we reach a point at which all is he
and the delight of this consciousness becomes to us our nor-
mal uninterrupted way of looking at the world. That brings
us the outward or objective universality of our union with
him.

Inwardly, the image of the Beloved has to become visible
to the eye within, dwelling in us as in his mansion, inform-
ing our hearts with the sweetness of his presence, presiding
over all our activities of mind and life as the friend, master
and lover from the summit of our being, uniting us from
above with himself in the universe. A constant inner commu-
nion is the joy to be made close and permanent and unfail-
ing. This communion is not to be confined to an exceptional
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nearness and adoration when we retire quite into ourselves
away from our normal preoccupations, nor is it to be sought
by a putting away of our human activities. All our thoughts,
impulses, feelings, actions have to be referred to him for his
sanction or disallowance, or if we cannot yet reach this point,
to be offered to him in our sacrifice of aspiration, so that he
may more and more descend into us and be present in them
all and pervade them with all his will and power, his light
and knowledge, his love and delight. In the end all our
thoughts, feelings, impulses, actions will begin to proceed
from him and change into some divine seed and form of
themselves; in our whole inner living we shall have grown
conscious of ourselves as a part of his being till between the
existence of the Divine whom we adore and our own lives
there is no longer any division. So too in all happenings we
have to come to see the dealings with us of the divine Lover
and take such pleasure in them that even grief and suffering
and physical pain become his gifts and turn to delight and
disappear finally into delight, slain by the sense of the divine
contact, because the touch of his hands is the alchemist of
a miraculous transformation. Some reject life because it is
tainted with grief and pain, but to the God-lover grief and
pain become means of meeting with him, imprints of his
pressure and finally cease as soon as our union with his na-
ture becomes too complete for these masks of the universal
delight at all to conceal it. They change into the Ananda.

All the relations by which this union comes about, become
on this path intensely and blissfully personal. That which in
the end contains, takes up or unifies them all, is the relation
of lover and beloved, because that is the most intense and
blissful of all and carries up all the rest into its heights and
yet exceeds them. He is the teacher and guide and leads us
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to knowledge; at every step of the developing inner light
and vision, we feel his touch like that of the artist moulding
our clay of mind, his voice revealing the truth and its word,
the thought he gives us to which we respond, the flashing
of his spears of lightning which chase the darkness of our
ignorance. Especially, in proportion as the partial lights of
the mind become transformed into lights of gnosis, in what-
ever slighter or greater degree that may happen, we feel it
as a transformation of our mentality into his and more and
more he becomes the thinker and seer in us. We cease to
think and see for ourselves, but think only what he wills to
think for us and see only what he sees for us. And then the
teacher is fulfilled in the lover; he lays hands on all our men-
tal being to embrace and possess, to enjoy and use it.

He is the Master; but in this way of approach all distance
and separation, all awe and fear and mere obedience disap-
pear, because we become too close and united with him for
these things to endure and it is the lover of our being who
takes it up and occupies and uses and does with it whatever
he wills. Obedience is the sign of the servant, but that is the
lowest stage of this relation, dasya. Afterwards we do not
obey, but move to his will as the string replies to the finger
of the musician. To be the instrument is this higher stage
of self-surrender and submission. But this is the living and
loving instrument and it ends in the whole nature of our
being becoming the slave of God, rejoicing in his posses-
sion and its own blissful subjection to the divine grasp and
mastery. With a passionate delight it does all he wills it to
do without questioning and bears all he would have it bear,
because what it bears is the burden of the beloved being.

He is the friend, the adviser, helper, saviour in trouble
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and distress, the defender from enemies, the hero who fights
our battles for us or under whose shield we fight, the chari-
oteer, the pilot of our ways. And here we come at once to a
closer intimacy; he is the comrade and eternal companion,
the playmate of the game of living. But still there is so far
a certain division, however pleasant, and friendship is too
much limited by the appearance of beneficence. The lover
can wound, abandon, be wroth with us, seem to betray, yet
our love endures and even grows by these oppositions; they
increase the joy of reunion and the joy of possession; through
them the lover remains the friend, and all that he does we
find in the end has been done by the lover and helper of our
being for our soul’s perfection as well as for his joy in us.
These contradictions lead to a greater intimacy. He is the
father and mother too of our being, its source and protector
and its indulgent cherisher and giver of our desires. He is
the child born to our desire whom we cherish and rear. All
these things the lover takes up; his love in its intimacy and
oneness keeps in it the paternal and maternal care and lends
itself to our demands upon it. All is unified in that deepest
many-sided relation.

From the beginning even it is possible to have this clos-
est relation of the lover and beloved, but it will not be as
exclusive for the integral Yogin as for certain purely ecstatic
ways of Bhakti. It will from the beginning take into itself
something of the hues of the other relations, since he fol-
lows too knowledge and works and has need of the Divine
as teacher, friend and master. The growing of the love of
God must carry with it in him an expansion of the knowl-
edge of God and of the action of the divine Will in his na-
ture and living. The divine Lover reveals himself; he takes
possession of the life. But still the essential relation will be
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that of love from which all things flow, love passionate, com-
plete, seeking a hundred ways of fulfilment, every means
of mutual possession, a million facets of the joy of union.
All the distinctions of the mind, all its barriers and “cannot
be”s, all the cold analyses of the reason are mocked at by
this love or they are only used as the tests and fields and
gates of union. Love comes to us in many ways; it may come
as an awakening to the beauty of the Lover, by the sight of
anideal face and image of him, by his mysterious hints to us
of himself behind the thousand faces of things in the world,
by a slow or sudden need of the heart, by a vague thirst in
the soul, by the sense of someone near us drawing us or
pursuing us with love or of someone blissful and beautiful
whom we must discover.

We may seek after him passionately and pursue the un-
seen beloved; but also the lover whom we think not of, may
pursue us, may come upon us in the midst of the world and
seize on us for his own whether at first we will or no. Even,
he may come to us at first as an enemy, with the wrath of
love, and our earliest relations with him may be those of
battle and struggle. Where first there is love and attraction,
the relations between the Divine and the soul may still for
long be chequered with misunderstanding and offence, jeal-
ousy and wrath, strife and the quarrels of love, hope and
despair and the pain of absence and separation. We throw
up all the passions of the heart against him, till they are
purified into a sole ecstasy of bliss and oneness. But that too
is no monotony; it is not possible for the tongue of human
speech to tell all the utter unity and all the eternal variety of
the ananda of divine love. Our higher and our lower mem-
bers are both flooded with it, the mind and life no less than
the soul: even the physical body takes its share of the joy,
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feels the touch, is filled in all its limbs, veins, nerves with the
flowing of the wine of the ecstasy, amrta. Love and Ananda
are the last word of being, the secret of secrets, the mystery
of mysteries.

Thus universalised, personalised, raised to its intensi-
ties, made all-occupying, all-embracing, all-fulfilling, the
way of love and delight gives the supreme liberation. Its
highest crest is a supracosmic union. But for love complete
union is mukti; liberation has to it no other sense; and it in-
cludes all kinds of mukti together, nor are they in the end,
as some would have it, merely successive to each other and
therefore mutually exclusive. We have the absolute union
of the divine with the human spirit, sayujya; in that reveals
itself a content of all that depends here upon difference, —
but there the difference is only a form of oneness, — ananda
too of nearness and contact and mutual presence, samipya,
salokya, ananda of mutual reflection, the thing that we call
likeness, sadrsya, and other wonderful things too for
which language has as yet no name. There is nothing which
is beyond the reach of the God-lover or denied to him; for
he is the favourite of the divine Lover and the self of the
Beloved.

(The Synthesis of Yoga, CWSA Vol. 24, pp. 599-606)
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The Z()th of Fel)ruary marks the commemoration of the
spiritual event termed l:)y the Mother “The Supramental
Manifestation Upon Earth”. It is for this event of epic im-
portance in the spiritual llistory of the earth that the Mother
and Sri Aurobindo worked for decades and for the swifter
advent of which Sri Aurobindo sacrified his })ody in 1950.
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