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Spiritual Culture of India and
The Application of Spirituality to Life

... first let us say what we do not mean by this ideal. Clear-
ly it does not signify that we shall regard earthly life as a
temporal vanity, try to become all of us as soon as possible
monastic ascetics, frame our social life into a preparation
for the monastery or cavern or mountain-top or make of it
a static life without any great progressive ideals but only
some aim which has nothing to do with earth or the col-
lective advance of the human race. That may have been for
some time a tendency of the Indian mind, but it was never
the whole tendency. Nor does spirituality mean the mould-
ing of the whole type of the national being to suit the limited
dogmas, forms, tenets of a particular religion, as was often
enough attempted by the old societies, an idea which still
persists in many minds by the power of old mental habit
and association; clearly such an attempt would be impos-
sible, even if it were desirable, in a country full of the most
diverse religious opinions and harbouring too three such
distinct general forms as Hinduism, Islam and Christianity,
to say nothing of the numerous special forms to which each
of these has given birth. Spirituality is much wider than any
particular religion...

Nor do we mean the exclusion of anything whatsoever
from our scope, of any of the great aims of human life, any
of the great problems of our modern world, any form of
human activity, any general or inherent impulse or charac-
teristic means of the desire of the soul of man for develop-
ment, expansion, increasing vigour and joy, light, power,
perfection. ...

But still there is a great difference between the spiri-
tual and the purely material and mental view of existence.
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The spiritual view holds that the mind, life, body are man’s
means and not his aims and even that they are not his last
and highest means; it sees them as his outer instrumental
self and not his whole being. It sees the infinite behind all
things finite and it adjudges the value of the finite by higher
infinite values of which they are the imperfect translation
and towards which, to a truer expression of them, they are
always trying to arrive. It sees a greater reality than the ap-
parent not only behind man and the world, but within man
and the world, and this soul, self, divine thing in man it
holds to be that in him which is of the highest importance,
that which everything else in him must try in whatever way
to bring out and express, and this soul, self, divine presence
in the world it holds to be that which man has ever to try
to see and recognise through all appearances, to unite his
thought and life with it and in it to find his unity with his
fellows. This alters necessarily our whole normal view of
things; even in preserving all the aims of human life, it will
give them a different sense and direction.

We aim at the health and vigour of the body; but with
what object? For its own sake, will be the ordinary reply,
because it is worth having; or else that we may have long
life and a sound basis for our intellectual, vital, emotion-
al satisfactions. Yes, for its own sake, in a way, but in this
sense that the physical too is an expression of the spirit and
its perfection is worth having, is part of the dharma of the
complete human living; but still more as a basis for all that
higher activity which ends in the discovery and expression
of the divine self in man. Sarfram khalu dharmasadhanam,
runs the old Sanskrit saying, the body too is our means for
tulfilling the dharma, the Godward law of our being. The
mental, the emotional, the aesthetic parts of us have to be
developed, is the ordinary view, so that they may have a
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greater satisfaction, or because that is man’s finer nature, be-
cause so he feels himself more alive and fulfilled. This, but
not this only; rather because these things too are the expres-
sions of the spirit, things which are seeking in him for their
divine values and by their growth, subtlety, flexibility, pow-
er, intensity he is able to come nearer to the divine Reality
in the world, to lay hold on it variously, to tune eventually
his whole life into unity and conformity with it. Morality is
in the ordinary view a well-regulated individual and social
conduct which keeps society going and leads towards a bet-
ter, a more rational, temperate, sympathetic, self-restrained
dealing with our fellows. But ethics in the spiritual point of
view is much more, it is a means of developing in our action
and still more essentially in the character of our being the
diviner self in us, a step of our growing into the nature of
the Godhead.

So with all our aims and activities; spirituality takes
them all and gives them a greater, diviner, more intimate
sense. Philosophy is in the Western way of dealing with it a
dispassionate enquiry by the light of the reason into the first
truths of existence, which we shall get at either by observing
the facts science places at our disposal or by a careful dia-
lectical scrutiny of the concepts of the reason or a mixture
of the two methods. But from the spiritual view-point truth
of existence is to be found by intuition and inner experience
and not only by the reason and by scientific observation; the
work of philosophy is to arrange the data given by the vari-
ous means of knowledge, excluding none, and put them into
their synthetic relation to the one Truth, the one supreme
and universal reality. Eventually, its real value is to prepare
a basis for spiritual realisation and the growing of the hu-
man being into his divine self and divine nature. Science
itself becomes only a knowledge of the world which throws
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an added light on the spirit of the universe and his way in
things. Nor will it confine itself to a physical knowledge and
its practical fruits or to the knowledge of life and man and
mind based upon the idea of matter or material energy as
our starting-point; a spiritualised culture will make room
for new fields of research, for new and old psychical scienc-
es and results which start from spirit as the first truth and
from the power of mind and of what is greater than mind to
act upon life and matter. The primitive aim of art and poetry
is to create images of man and Nature which shall satisfy
the sense of beauty and embody artistically the ideas of the
intelligence about life and the responses of the imagination
to it; but in a spiritual culture they become too in their aim
a revelation of greater things concealed in man and Nature
and of the deepest spiritual and universal beauty. Politics,
society, economy are in the first form of human life simply
an arrangement by which men collectively can live, produce,
satisfy their desires, enjoy, progress in bodily, vital and men-
tal efficiency; but the spiritual aim makes them much more
than this, first, a framework of life within which man can
seek for and grow into his real self and divinity, secondly,
an increasing embodiment of the divine law of being in life,
thirdly, a collective advance towards the light, power, peace,
unity, harmony of the diviner nature of humanity which the
race is trying to evolve. This and nothing more but nothing
less, this in all its potentialities, is what we mean by a spiri-
tual culture and the application of spirituality to life.

Sri Aurobindo
(CWSA Vol. 20, pp. 33-37; SABCL Vol. 14, pp. 427-30)

Emphasis is added by the Editor at several places
by using bold type-face.
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The First Distinctive Characteristic of Indian Culture

... the people of India, even the “ignorant masses” have this
distinction that they are by centuries of training nearer to
the inner realities, are divided from them by a less thick veil
of the universal ignorance and are more easily led back to
a vital glimpse of God and Spirit, self and eternity than the
mass of men or even the cultured elite anywhere else. Where
else could the lofty, austere and difficult teaching of a Bud-
dha have seized so rapidly on the popular mind? Where
else could the songs of a Tukaram, a Ramprasad, a Kabir,
the Sikh gurus and the chants of the Tamil saints with their
fervid devotion but also their profound spiritual thinking
have found so speedy an echo and formed a popular reli-
gious literature? This strong permeation or close nearness
of the spiritual turn, this readiness of the mind of a whole
nation to turn to the highest realities is the sign and fruit of
an age-long, a real and a still living and supremely spiritual
culture.
*

A spiritual aspiration was the governing force of this cul-
ture, its core of thought, its ruling passion. Not only did it
make spirituality the highest aim of life, but it even tried,
as far as that could be done in the past conditions of the
human race, to turn the whole of life towards spirituality.
But since religion is in the human mind the first native, if
imperfect form of the spiritual impulse, the predominance
of the spiritual idea, its endeavour to take hold of life, ne-
cessitated a casting of thought and action into the religious
mould and a persistent filling of every circumstance of life
with the religious sense; it demanded a pervadingly religio-
philosophic culture.
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Spirituality is indeed the master-key of the Indian mind;
the sense of the infinite is native to it. India saw from the
beginning, — and, even in her ages of reason and her age
of increasing ignorance, she never lost hold of the insight, —
that life cannot be rightly seen in the sole light, cannot be
perfectly lived in the sole power of its externalities. She was
alive to the greatness of material laws and forces; she had
a keen eye for the importance of the physical sciences; she
knew how to organise the arts of ordinary life. But she saw
that the physical does not get its full sense until it stands in
right relation to the supra-physical; she saw that the com-
plexity of the universe could not be explained in the present
terms of man or seen by his superficial sight, that there were
other powers behind, other powers within man himself of
which he is normally unaware, that he is conscious only of
a small part of himself, that the invisible always surrounds
the visible, the suprasensible the sensible, even as infinity
always surrounds the finite. She saw too that man has the
power of exceeding himself, of becoming himself more en-
tirely and profoundly than he is, — truths which have only
recently begun to be seen in Europe and seem even now too
great for its common intelligence. She saw the myriad gods
beyond man, God beyond the gods, and beyond God his
own ineffable eternity; she saw that there were ranges of life
beyond our life, ranges of mind beyond our present mind
and above these she saw the splendours of the spirit. Then
with that calm audacity of her intuition which knew no fear
or littleness and shrank from no act whether of spiritual or
intellectual, ethical or vital courage, she declared that there
was none of these things which man could not attain if he
trained his will and knowledge; he could conquer these
ranges of mind, become the spirit, become a god, become
one with God, become the ineffable Brahman. And with
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the logical practicality and sense of science and organised
method which distinguished her mentality, she set forth im-
mediately to find out the way. Hence from long ages of this
insight and practice there was ingrained in her her spiri-
tuality, her powerful psychic tendency, her great yearning
to grapple with the infinite and possess it, her ineradicable
religious sense, her idealism, her Yoga, the constant turn of
her art and her philosophy.

Sri Aurobindo
(CWSA Vol. 20, pp. 186, 178-79, 6-7)
(SABCL Vol. 14, pp. 128-29, 121, 400-01)

The Second Distinctive Characteristic

But ... spirituality itself does not flourish on earth in the
void, even as our mountaintops do not rise like those of
an enchantment of dream out of the clouds without a base.
When we look at the past of India, what strikes us next is
her stupendous vitality, her inexhaustible power of life and
joy of life, her almost unimaginably prolific creativeness.
For three thousand years at least, — it is indeed much lon-
ger, — she has been creating abundantly and incessantly,
lavishly, with an inexhaustible many-sidedness, republics
and kingdoms and empires, philosophies and cosmogonies
and sciences and creeds and arts and poems and all kinds
of monuments, palaces and temples and public works, com-
munities and societies and religious orders, laws and codes
and rituals, physical sciences, psychic sciences, systems of
Yoga, systems of politics and administration, arts spiritual,
arts worldly, trades, industries, fine crafts,— the list is end-
less and in each item there is almost a plethora of activity.
She creates and creates and is not satisfied and is not tired;
she will not have an end of it, seems hardly to need a space
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for rest, a time for inertia and lying fallow. She expands too
outside her borders; her ships cross the ocean and the fine
superfluity of her wealth brims over to Judaea and Egypt
and Rome; her colonies spread her arts and epics and creeds
in the Archipelago; her traces are found in the sands of
Mesopotamia; her religions conquer China and Japan and
spread westward as far as Palestine and Alexandria, and the
figures of the Upanishads and the sayings of the Buddhists
are reechoed on the lips of Christ. Everywhere, as on her
soil, so in her works there is the teeming of a superabundant
energy of life. European critics complain that in her ancient
architecture, sculpture and art there is no reticence, no hold-
ing back of riches, no blank spaces, that she labours to fill
every rift with ore, occupy every inch with plenty. Well, but
defect or no, that is the necessity of her superabundance of
life, of the teeming of the infinite within her. She lavishes
her riches because she must, as the Infinite fills every inch
of space with the stirring of life and energy because it is the
Infinite.

Sri Aurobindo
(CWSA Vol. 20, pp. 7-8; SABCL Vol. 14, pp. 401-02)

The Third Distinctive Characteristic

But this supreme spirituality and this prolific abundance of
the energy and joy of life and creation do not make all that
the spirit of India has been in its past. It is not a confused
splendour of tropical vegetation under heavens of a pure
sapphire infinity. It is only to eyes unaccustomed to such
wealth that there seems to be a confusion in this crowding
of space with rich forms of life, a luxurious disorder of ex-
cess or a wanton lack of measure, clear balance and design.
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For the third power of the ancient Indian spirit was a strong
intellectuality, at once austere and rich, robust and minute,
powerful and delicate, massive in principle and curious in
detail. Its chief impulse was that of order and arrangement,
but an order founded upon a seeking for the inner law and
truth of things and having in view always the possibility of
conscientious practice. India has been preeminently the land
of the Dharma and the Shastra. She searched for the inner
truth and law of each human or cosmic activity, its dharma;
that found, she laboured to cast into elaborate form and de-
tailed law of arrangement its application in fact and rule of
life. Her first period was luminous with the discovery of the
Spirit; her second completed the discovery of the Dharma;
her third elaborated into detail the first simpler formulation
of the Shastra; but none was exclusive, the three elements
are always present.

In this third period the curious elaboration of all life into
a science and an art assumes extraordinary proportions. The
mere mass of the intellectual production during the period
from Asoka well into the Mahomedan epoch is something
truly prodigious, as can be seen at once if one studies the
account which recent scholarship gives of it, and we must
remember that that scholarship as yet only deals with a frac-
tion of what is still lying extant and what is extant is only
a small percentage of what was once written and known.
There is no historical parallel for such an intellectual labour
and activity before the invention of printing and the facilities
of modern science; yet all that mass of research and produc-
tion and curiosity of detail was accomplished without these
facilities and with no better record than the memory and
for an aid the perishable palm-leaf. Nor was all this colossal
literature confined to philosophy and theology, religion and
Yoga, logic and rhetoric and grammar and linguistics, poetry
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and drama, medicine and astronomy and the sciences; it em-
braced all life, politics and society, all the arts from painting
to dancing, all the sixty-four accomplishments, everything
then known that could be useful to life or interesting to the
mind, even, for instance, to such practical side minutiae as
the breeding and training of horses and elephants, each of
which had its Shastra and its art, its apparatus of technical
terms, its copious literature. In each subject from the largest
and most momentous to the smallest and most trivial there
was expended the same all-embracing, opulent, minute and
thorough intellectuality. On one side there is an insatiable
curiosity, the desire of life to know itself in every detail, on
the other a spirit of organisation and scrupulous order, the
desire of the mind to tread through life with a harmonised
knowledge and in the right rhythm and measure. Thus an
ingrained and dominant spirituality, an inexhaustible vital
creativeness and gust of life and, mediating between them,
a powerful, penetrating and scrupulous intelligence com-
bined of the rational, ethical and aesthetic mind each at a
high intensity of action, created the harmony of the ancient
Indian culture.

Indeed without this opulent vitality and opulent intel-
lectuality India could never have done so much as she did
with her spiritual tendencies. It is a great error to suppose
that spirituality flourishes best in an impoverished soil with
the life half-killed and the intellect discouraged and intimi-
dated.

Sri Aurobindo
(CWSA Vol. 20, pp. 8-10 ; SABCL Vol. 14, pp. 402-04)
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Section II
The Indian Religion

The religious culture which now goes by the name of
Hinduism ... gave itself no name, because it set itself no
sectarian limits; it claimed no universal adhesion, asserted
no sole infallible dogma, set up no single narrow path or
gate of salvation; it was less a creed or cult than a continu-
ously enlarging tradition of the God-ward endeavour of the
human spirit. An immense many-sided many-staged pro-
vision for a spiritual self-building and self-finding, it had
some right to speak of itself by the only name it knew, the
eternal religion, sanatana dharma.

*

Esa dharmah sanatanah. Hinduism is no sect or dogmatic
creed, no bundle of formulas, no set of social rules, but a
mighty, eternal and universal truth. It has learned the secret
of preparing man’s soul for the divine consummation of
identity with the infinite existence of God...

*

But what is the Hindu religion? What is this religion which
we call Sanatana, eternal? It is the Hindu religion only be-
cause the Hindu nation has kept it, because in this peninsu-
la it grew up in the seclusion of the sea and the Himalayas,
because in this sacred and ancient land it was given as a
charge to the Aryan race to preserve through the ages. But
it is not circumscribed by the confines of a single country, it
does not belong peculiarly and for ever to a bounded part
of the world. That which we call the Hindu religion is re-
ally the eternal religion, because it is the universal religion
which embraces all others. If a religion is not universal, it
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cannot be eternal. A narrow religion, a sectarian religion, an
exclusive religion can live only for a limited time and a lim-
ited purpose. This is the one religion that can triumph over
materialism by including and anticipating the discoveries
of science and the speculations of philosophy. It is the one
religion which impresses on mankind the closeness of God
to us and embraces in its compass all the possible means by
which man can approach God. It is the one religion which
insists every moment on the truth which all religions ac-
knowledge, that He is in all men and all things and that
in Him we move and have our being. It is the one religion
which enables us not only to understand and believe this
truth but to realise it with every part of our being. It is the
one religion which shows the world what the world is, that
it is the lila of Vasudeva. It is the one religion which shows
us how we can best play our part in that [ila, its subtlest
laws and its noblest rules. It is the one religion which does
not separate life in any smallest detail from religion, which
knows what immortality is and has utterly removed from
us the reality of death.

Sri Aurobindo
(CWSA Vol. 20, p. 179; Vol. 7, p. 928; Vol. 8, pp. 11-12)
(SABCL Vol. 14, pp. 122-23; Vol. 1, pp. 755-56; Vol. 2, pp. 9-10)

4 )
Other Ve[igions are pveponderating[y Veligions of fai’ch and
pvofession, but the Sanatana Dharma is [ife i’cself; itisa ’ching
that has not so much to be believed as lived.

Sri Aurobindo
(CWSA Vol. 8, p. 6; SABCL Vol. 2, pp. 3-4)

\_ J
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Real Purpose of Religion
And Catholicity of Indian Religion

There are four main lines which Nature has followed in her
attempt to open up the inner being, — religion, occultism,
spiritual thought and an inner spiritual realisation and ex-
perience: the three first are approaches, the last is the deci-
sive avenue of entry. All these four powers have worked by
a simultaneous action, more or less connected, sometimes
in a variable collaboration, sometimes in dispute with each
other, sometimes in a separate independence. Religion has
admitted an occult element in its ritual, ceremony, sacra-
ments; it has leaned upon spiritual thinking, deriving from
it sometimes a creed or theology, sometimes its supporting
spiritual philosophy, — the former, ordinarily, is the occi-
dental method, the latter the oriental: but spiritual experi-
ence is the final aim and achievement of religion, its sky
and summit. ..

%

The wide and supple method of evolutionary Nature pro-
viding the amplest scope and preserving the true intention
of the religious seeking of the human being can be recog-
nised in the development of religion in India, where any
number of religious formulations, cults and disciplines
have been allowed, even encouraged to subsist side by side
and each man was free to accept and follow that which was
congenial to his thought, feeling, temperament, build of the
nature. It is right and reasonable that there should be this
plasticity, proper to an experimental evolution: for religion’s
real business is to prepare man’s mind, life and bodily exis-
tence for the spiritual consciousness to take it up; it has to
lead him to that point where the inner spiritual light begins
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fully to emerge. It is at this point that religion must learn to
subordinate itself, not to insist on its outer characters, but
give full scope to the inner spirit itself to develop its own
truth and reality. In the meanwhile it has to take up as much
of man’s mentality, vitality, physicality as it can and give
all his activities a turn towards the spiritual direction, the
revelation of a spiritual meaning in them, the imprint of a
spiritual refinement, the beginning of a spiritual character.

*

The religion which embraces Science and faith, Theism,
Christianity, Mahomedanism and Buddhism and yet is
none of these, is that to which the World-Spirit moves. In
our own, which is the most sceptical and the most believ-
ing of all, the most sceptical because it has questioned and
experimented the most, the most believing because it has
the deepest experience and the most varied and positive
spiritual knowledge, — that wider Hinduism which is not
a dogma or combination of dogmas but a law of life, which
is not a social framework but the spirit of a past and fu-
ture social evolution, which rejects nothing but insists on
testing and experiencing everything and when tested and
experienced turning it to the soul’s uses, in this Hinduism
we find the basis of the future world-religion. This sanatana
dharma has many scriptures, Veda, Vedanta, Gita, Upani-
shad, Darshana, Purana, Tantra, nor could it reject the Bible
or the Koran; but its real, most authoritative scripture is in
the heart in which the Eternal has His dwelling. It is in our
inner spiritual experiences that we shall find the proof and
source of the world’s Scriptures, the law of knowledge, love
and conduct...

Sri Aurobindo

(CWSA Vol. 22, pp. 892, 897; Vol. 8, p. 26; SABCL 19: 860, 864; 2: 19)
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Central Truth of Indian Religion

[Experience in Alipore Jail]

This was the next thing He pointed out to me, — He made
me realise the central truth of the Hindu religion. He turned
the hearts of my jailers to me and they spoke to the English-
man in charge of the jail, “He is suffering in his confine-
ment; let him at least walk outside his cell for half an hour
in the morning and in the evening.” So it was arranged, and
it was while I was walking that His strength again entered
into me. I looked at the jail that secluded me from men and
it was no longer by its high walls that I was imprisoned;
no, it was Vasudeva who surrounded me. I walked under
the branches of the tree in front of my cell, but it was not
the tree, I knew it was Vasudeva, it was Srikrishna whom 1
saw standing there and holding over me His shade. I looked
at the bars of my cell, the very grating that did duty for a
door and again I saw Vasudeva. It was Narayana who was
guarding and standing sentry over me. Or I lay on the coarse
blankets that were given me for a couch and felt the arms
of Srikrishna around me, the arms of my Friend and Lover.
This was the first use of the deeper vision He gave me. I
looked at the prisoners in the jail, the thieves, the murder-
ers, the swindlers, and as I looked at them I saw Vasudeva,
it was Narayana whom I found in these darkened souls and
misused bodies. Amongst these thieves and dacoits there
were many who put me to shame by their sympathy, their
kindness, the humanity triumphant over such adverse cir-
cumstances. ...

When the case opened in the lower court and we were
brought before the Magistrate I was followed by the same
insight. He said to me, “When you were cast into jail, did
not your heart fail and did you not cry out to me, where is
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Thy protection? Look now at the Magistrate, look now at
the Prosecuting Counsel.” I looked and it was not the Mag-
istrate whom I saw, it was Vasudeva, it was Narayana who
was sitting there on the bench. I looked at the Prosecuting
Counsel and it was not the Counsel for the prosecution that
I saw; it was Srikrishna who sat there, it was my Lover and
Friend who sat there and smiled. “Now do you fear?” He
said, “I am in all men and I overrule their actions and their
words. My protection is still with you and you shall not fear.
This case which is brought against you, leave it in my hands.
It is not for you. It was not for the trial that I brought you
here but for something else. The case itself is only a means
for my work and nothing more.”...

I knew all along what He meant for me, for I heard it
again and again, always I listened to the voice within: “I
am guiding, therefore fear not. Turn to your own work for
which I have brought you to jail and when you come out,
remember never to fear, never to hesitate. Remember that
it is I who am doing this, not you nor any other. Therefore
whatever clouds may come, whatever dangers and suffer-
ings, whatever difficulties, whatever impossibilities, there is
nothing impossible, nothing difficult. I am in the nation and
its uprising and I am Vasudeva, I am Narayana, and what I
will, shall be, not what others will. What I choose to bring
about, no human power can stay.” ...

Then a thing happened suddenly and in a moment I was
hurried away to the seclusion of a solitary cell. What hap-
pened to me during that period I am not impelled to say,
but only this that day after day, He showed me His wonders
and made me realise the utter truth of the Hindu religion.

Sri Aurobindo
(CWSA Vol. 8, pp. 6-9; SABCL Vol. 2, pp. 4-7)
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Constituent Elements of Indian Religion

The highest spirituality indeed moves in a free and wide
air far above that lower stage of seeking which is governed
by religious form and dogma; it does not easily bear their
limitations and, even when it admits, it transcends them; it
lives in an experience which to the formal religious mind is
unintelligible. But man does not arrive immediately at that
highest inner elevation and, if it were demanded from him
at once, he would never arrive there. At first he needs lower
supports and stages of ascent; he asks for some scaffolding
of dogma, worship, image, sign, form, symbol, some in-
dulgence and permission of mixed half-natural motive on
which he can stand while he builds up in him the temple of
the spirit. Only when the temple is completed, can the sup-
ports be removed, the scaffolding disappear. The religious
culture which now goes by the name of Hinduism not only
fulfilled this purpose, but, unlike certain credal religions, it
knew its purpose. ...

Indian religion placed four necessities before human life.
First, it imposed upon the mind a belief in a highest con-
sciousness or state of existence universal and transcendent
of the universe, from which all comes, in which all lives and
moves without knowing it and of which all must one day
grow aware, returning towards that which is perfect, eter-
nal and infinite. Next, it laid upon the individual life the
need of self-preparation by development and experience
till man is ready for an effort to grow consciously into the
truth of this greater existence. Thirdly, it provided it with a
well-founded, well-explored, many-branching and always en-
larging way of knowledge and of spiritual or religious dis-
cipline. Lastly, for those not yet ready for these higher steps
it provided an organisation of the individual and collective
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life, a framework of personal and social discipline and con-
duct, of mental and moral and vital development by which
they could move each in his own limits and according to his
own nature in such a way as to become eventually ready for
the greater existence. The first three of these elements are
the most essential to any religion, but Hinduism has always
attached to the last also a great importance; it has left out
no part of life as a thing secular and foreign to the religious
and spiritual life. Still the Indian religious tradition is not
merely the form of a religiosocial system, as the ignorant
critic vainly imagines. However greatly that may count at
the moment of a social departure, however stubbornly the
conservative religious mind may oppose all pronounced or
drastic change, still the core of Hinduism is a spiritual, not
a social discipline. Actually we find religions like Sikhism
counted in the Vedic family although they broke down the
old social tradition and invented a novel form, while the
Jains and Buddhists were traditionally considered to be out-
side the religious fold although they observed Hindu social
custom and intermarried with Hindus, because their spiri-
tual system and teaching figured in its origin as a denial of
the truth of Veda and a departure from the continuity of the
Vedic line. In all these four elements that constitute Hindu-
ism there are major and minor differences between Hindus
of various sects, schools, communities and races; but never-
theless there is also a general unity of spirit, of fundamental
type and form and of spiritual temperament which creates
in this vast fluidity an immense force of cohesion and a
strong principle of oneness.

Sri Aurobindo
(CWSA Vol .20, pp. 179-82; SABCL Vol. 14, pp. 121-25)
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Core of Indian Religion

The fundamental idea of all Indian religion is one common
to the highest human thinking everywhere. The supreme
truth of all that is is a Being or an existence beyond the
mental and physical appearances we contact here. Beyond
mind, life and body there is a Spirit and Self containing all
that is finite and infinite, surpassing all that is relative, a su-
preme Absolute, originating and supporting all that is tran-
sient, a one Eternal. A one transcendent, universal, original
and sempiternal Divinity or divine Essence, Consciousness,
Force and Bliss is the fount and continent and inhabitant of
things. Soul, nature, life are only a manifestation or partial
phenomenon of this self-aware Eternity and this conscious
Eternal. But this Truth of being was not seized by the In-
dian mind only as a philosophical speculation, a theological
dogma, an abstraction contemplated by the intelligence. It
was not an idea to be indulged by the thinker in his study,
but otherwise void of practical bearing on life. It was not a
mystic sublimation which could be ignored in the dealings
of man with the world and Nature. It was a living spiritual
Truth, an Entity, a Power, a Presence that could be sought
by all according to their degree of capacity and seized in
a thousand ways through life and beyond life. This Truth
was to be lived and even to be made the governing idea of
thought and life and action. This recognition and pursuit of
something or someone Supreme is behind all forms the one
universal credo of Indian religion, and if it has taken a hun-
dred shapes, it was precisely because it was so much alive.
The Infinite alone justifies the existence of the finite and the
finite by itself has no entirely separate value or indepen-
dent existence. Life, if it is not an illusion, is a divine Play, a
manifestation of the glory of the Infinite. Or it is a means by
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which the soul growing in Nature through countless forms
and many lives can approach, touch, feel and unite itself
through love and knowledge and faith and adoration and
a Godward will in works with this transcendent Being and
this infinite Existence. This Self or this self-existent Being is
the one supreme reality, and all things else are either only
appearances or only true by dependence upon it. It follows
that self-realisation and God-realisation are the great busi-
ness of the living and thinking human being. All life and
thought are in the end a means of progress towards self-
realisation and God-realisation.

Indian religion never considered intellectual or theologi-
cal conceptions about the supreme Truth to be the one thing
of central importance. To pursue that Truth under whatever
conception or whatever form, to attain to it by inner experi-
ence, to live in it in consciousness, this it held to be the sole
thing needful. One school or sect might consider the real self
of man to be indivisibly one with the universal Self or the
supreme Spirit. Another might regard man as one with the
Divine in essence but different from him in Nature. A third
might hold God, Nature and the individual soul in man to
be three eternally different powers of being. But for all the
truth of Self held with equal force; for even to the Indian
dualist God is the supreme self and reality in whom and
by whom Nature and man live, move and have their being
and, if you eliminate God from his view of things, Nature
and man would lose for him all their meaning and impor-
tance. The Spirit, universal Nature (whether called Maya,
Prakriti or Shakti) and the soul in living beings, Jiva, are
the three truths which are universally admitted by all the
many religious sects and conflicting religious philosophies
of India. Universal also is the admission that the discovery
of the inner spiritual self in man, the divine soul in him, and
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some kind of living and uniting contact or absolute unity of
the soul in man with God or supreme Self or eternal Brah-
man is the condition of spiritual perfection. It is open to us
to conceive and have experience of the Divine as an imper-
sonal Absolute and Infinite or to approach and know and
feel Him as a transcendent and universal sempiternal Per-
son: but whatever be our way of reaching him, the one im-
portant truth of spiritual experience is that he is in the heart
and centre of all existence and all existence is in him and to
find him is the great self-finding. Differences of credal belief
are to the Indian mind nothing more than various ways of
seeing the one Self and Godhead in all. Self-realisation is the
one thing needful; to open to the inner Spirit, to live in the
Infinite, to seek after and discover the Eternal, to be in union
with God, that is the common idea and aim of religion, that
is the sense of spiritual salvation, that is the living Truth
that fulfils and releases. This dynamic following after the
highest spiritual truth and the highest spiritual aim are the
uniting bond of Indian religion and, behind all its thousand
forms, its one common essence.

... not only was this greatest and widest spiritual truth
seen in India with the boldest largeness, felt and expressed
with a unique intensity, and approached from all possible
sides, but it was made consciously the grand uplifting idea
of life, the core of all thinking, the foundation of all religion,
the secret sense and declared ultimate aim of human exis-
tence.

Sri Aurobindo

(CWSA Vol. 20, pp. 182-84; SABCL Vol. 14, pp. 125-27)
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Cosmic Vision of Indian Religion

Indian religion has always felt that since the minds, the tem-
peraments, the intellectual affinities of men are unlimited
in their variety, a perfect liberty of thought and of worship
must be allowed to the individual in his approach to the
Infinite. ...

The atheist and the agnostic were free from persecution
in India. Buddhism and Jainism might be disparaged as un-
orthodox religions, but they were allowed to live freely side
by side with the orthodox creeds and philosophies; in her
eager thirst for truth she gave them their full chance, tested
all their values, and as much of their truth as was assimilable
was taken into the stock of the common and always enlarg-
ing continuity of her spiritual experience. That ageless con-
tinuity was carefully conserved, but it admitted light from
all quarters. In latter times the saints who reached some
fusion of the Hindu and the Islamic teaching were freely
and immediately recognised as leaders of Hindu religion, —
even, in some cases, when they started with a Mussulman
birth and from the Mussulman standpoint. The Yogin who
developed a new path of Yoga, the religious teacher who
founded a new order, the thinker who built up a novel state-
ment of the manysided truth of spiritual existence, found
no serious obstacle to their practice or their propaganda. At
most they had to meet the opposition of the priest and pun-
dit instinctively adverse to any change; but this had only to
be lived down for the new element to be received into the
free and pliant body of the national religion and its ever
plastic order. ...

The many-sided plasticity of Indian cult and spiritual
experience is the native sign of its truth, its living reality, the
unfettered sincerity of its search and finding; but this plas-
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ticity is a constant stumbling block to the European mind.
The religious thinking of Europe is accustomed to rigid im-
poverishing definitions, to strict exclusions, to a constant
preoccupation with the outward idea, the organisation, the
form. A precise creed framed by the logical or theological
intellect, a strict and definite moral code to fix the conduct,
a bundle of observances and ceremonies, a firm ecclesiasti-
cal or congregational organisation, that is Western religion.
Once the spirit is safely imprisoned and chained up in these
things, some emotional fervours and even a certain amount
of mystic seeking can be tolerated —within rational limits;
but, after all, it is perhaps safest to do without these dan-
gerous spices. Trained in these conceptions, the European
critic comes to India and is struck by the immense mass and
intricacy of a polytheistic cult crowned at its summit by a
belief in the one Infinite. This belief he erroneously suppos-
es to be identical with the barren and abstract intellectual
pantheism of the West. He applies with an obstinate pre-
judgment the ideas and definitions of his own thinking, and
this illegitimate importation has fixed many false values on
Indian spiritual conceptions, —unhappily, even in the mind
of “educated” India. But where our religion eludes his fixed
standards, misunderstanding, denunciation and supercil-
ious condemnation come at once to his rescue. The Indian
mind on the contrary is averse to intolerant mental exclu-
sions; for a great force of intuition and inner experience had
given it from the beginning that towards which the mind
of the West is only now reaching with much fumbling and
difficulty, — the cosmic consciousness, the cosmic vision.
Even when it sees the One without a second, it still admits
his duality of Spirit and Nature; it leaves room for his many
trinities and million aspects. Even when it concentrates on
a single limiting aspect of the Divinity and seems to see
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nothing but that, it still keeps instinctively at the back of its
consciousness the sense of the All and the idea of the One.
Even when it distributes its worship among many objects,
it looks at the same time through the objects of its worship
and sees beyond the multitude of godheads the unity of the
Supreme. This synthetic turn is not peculiar to the mystics or
to a small literate class or to philosophic thinkers nourished
on the high sublimities of the Veda and Vedanta. It perme-
ates the popular mind nourished on the thoughts, images,
traditions and cultural symbols of the Purana and Tantra;
for these things are only concrete representations or living
figures of the synthetic monism, the many-sided unitarian-
ism, the large cosmic universalism of the Vedic scriptures.
Indian religion founded itself on the conception of a
timeless, nameless and formless Supreme, but it did not feel
called upon, like the narrower and more ignorant monothe-
isms of the younger races, to deny or abolish all intermedi-
ary forms and names and powers and personalities of the
Eternal and Infinite. A colourless monism or a pale vague
transcendental Theism was not its beginning, its middle and
its end. The one Godhead is worshipped as the All, for all
in the universe is he or made out of his being or his nature.
But Indian religion is not therefore pantheism; for beyond
this universality it recognises the supracosmic Eternal. In-
dian polytheism is not the popular polytheism of ancient
Europe; for here the worshipper of many gods still knows
that all his divinities are forms, names, personalities and
powers of the One; his gods proceed from the one Purusha,
his goddesses are energies of the one divine Force. Those
ways of Indian cult which most resemble a popular form of
Theism, are still something more; for they do not exclude,
but admit the many aspects of God. Indian image-worship
is not the idolatry of a barbaric or undeveloped mind; for
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even the most ignorant know that the image is a symbol
and support and can throw it away when its use is over. The
later religious forms which most felt the impress of the Is-
lamic idea, like Nanak’s worship of the timeless One, Akala,
and the reforming creeds of today, born under the influence
of the West, yet draw away from the limitations of Western
or Semitic monotheism. Irresistibly they turn from these in-
fantile conceptions towards the fathomless truth of Vedan-
ta. The divine Personality of God and his human relations
with man are strongly stressed by Vaishnavism and Shaiv-
ism as the most dynamic Truth; but that is not the whole of
these religions, and this divine Personality is not the limited
magnified-human personal God of the West. Indian religion
cannot be described by any of the definitions known to the
occidental intelligence. In its totality it has been a free and
tolerant synthesis of all spiritual worship and experience.
Observing the one Truth from all its many sides, it shut out
none. It gave itself no specific name and bound itself by no
limiting distinction. Allowing separative designations for its
constituting cults and divisions, it remained itself nameless,
formless, universal, infinite, like the Brahman of its agelong
seeking.

Sri Aurobindo
(CWSA Vol. 20, pp. 187-93; SABCL Vol. 14, pp. 130-35)

Each Veﬁgion has he[ped mankind. Paganism increased in man the
[ight of Ioeauty, the [argeness and height of his life, his aim at a many-
sided pe{fecﬁon; Chrisﬁanity gave him some vision cyc divine love and
chavity; Buddhism has shown him a noble way to be wiser, gent[er,
purer, Judaism and Islam how to be religiously faithful in action and
zea[ously devoted to God; Hinduism has opened to him the largest and
profoundest sp iritual possibi[iﬂes.

(CWSA Vol. 13, p.211; SABCL Vol. 16, p. 394) Sri Aurobindo
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Three Fundamentals of Indian Religion

... if we are asked, “But after all what is Hinduism, what
does it teach, what does it practise, what are its common fac-
tors?” we can answer that Indian religion is founded upon
three basic ideas or rather three fundamentals of a highest
and widest spiritual experience. First comes the idea of the
One Existence of the Veda to whom sages give different
names, the One without a second of the Upanishads who is
all that is and beyond all that is, the Permanent of the Bud-
dhists, the Absolute of the Illusionists, the supreme God or
Purusha of the Theists who holds in his power the soul and
Nature,— in a word the Eternal, the Infinite. This is the first
common foundation; but it can be and is expressed in an
endless variety of formulas by the human intelligence. To
discover and closely approach and enter into whatever kind
or degree of unity with this Permanent, this Infinite, this
Eternal, is the highest height and last effort of its spiritual
experience. That is the first universal credo of the religious
mind of India.

Admit in whatever formula this foundation, follow this
great spiritual aim by one of the thousand paths recognised
in India or even any new path which branches off from them
and you are at the core of the religion. For its second basic
idea is the manifold way of man’s approach to the Eternal
and Infinite. The Infinite is full of many infinities and each
of these infinities is itself the very Eternal. And here in the
limitations of the cosmos God manifests himself and fulfils
himself in the world in many ways, but each is the way of
the Eternal. For in each finite we can discover and through
all things as his forms and symbols we can approach the
Infinite; all cosmic powers are manifestations, all forces are
forces of the One. The gods behind the workings of Nature
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are to be seen and adored as powers, names and personali-
ties of the one Godhead. An infinite Conscious-Force, exec-
utive Energy, Will or Law, Maya, Prakriti, Shakti or Karma,
is behind all happenings, whether to us they seem good or
bad, acceptable or inacceptable, fortunate or adverse. The
Infinite creates and is Brahma; it preserves and is Vishnu;
it destroys or takes to itself and is Rudra or Shiva. The su-
preme Energy beneficent in upholding and protection is or
else formulates itself as the Mother of the worlds, Luxmi
or Durga. Or beneficent even in the mask of destruction,
it is Chandi or it is Kali, the dark Mother. The One God-
head manifests himself in the form of his qualities in vari-
ous names and godheads. The God of divine love of the
Vaishnava, the God of divine power of the Shakta appear as
two different godheads; but in truth they are the one infinite
Deity in different figures.* One may approach the Supreme
through any of these names and forms, with knowledge or
in ignorance; for through them and beyond them we can
proceed at last to the supreme experience.

One thing however has to be noted that while many
modernised Indian religionists tend, by way of an intellec-
tual compromise with modern materialistic rationalism, to
explain away these things as symbols, the ancient Indian
religious mentality saw them not only as symbols but as
world-realities, — even if to the Illusionist realities only of
the world of Maya. For between the highest unimaginable
Existence and our material way of being the spiritual and
psychic knowledge of India did not fix a gulf as between

* This explanation of Indian polytheism is not a modern invention
created to meet Western reproaches; it is to be found explicitly stated
in the Gita; it is, still earlier, the sense of the Upanishads; it was clearly
stated in so many words in the first ancient days by the “primitive” poets
(in truth the profound mystics) of the Veda.
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two unrelated opposites. It was aware of other psychologi-
cal planes of consciousness and experience and the truths of
these supraphysical planes were no less real to it than the
outward truths of the material universe. Man approaches
God at first according to his psychological nature and his
capacity for deeper experience, svabhava, adhikara. The
level of Truth, the plane of consciousness he can reach is
determined by his inner evolutionary stage. Thence comes
the variety of religious cult, but its data are not imaginary
structures, inventions of priests or poets, but truths of a su-
praphysical existence intermediate between the conscious-
ness of the physical world and the ineffable superconscience
of the Absolute.

The third idea of strongest consequence at the base of
Indian religion is the most dynamic for the inner spiritual
life. It is that while the Supreme or the Divine can be ap-
proached through a universal consciousness and by pierc-
ing through all inner and outer Nature, That or He can be
met by each individual soul in itself, in its own spiritual
part, because there is something in it that is intimately one
or at least intimately related with the one divine Existence.
The essence of Indian religion is to aim at so growing and so
living that we can grow out of the Ignorance which veils this
self-knowledge from our mind and life and become aware
of the Divinity within us. These three things put together
are the whole of Hindu religion, its essential sense and, if
any credo is needed, its credo.

Sri Aurobindo

(CWSA Vol. 20, pp. 193-95; SABCL 14:136-38)
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Section III:

A Call to the Nation

A nation is building in India today before the eyes of the
world so swiftly, so palpably that all can watch the process
and those who have sympathy and intuition distinguish the
forces at work, the materials in use, the lines of the divine ar-
chitecture. This nation is not a new race raw from the work-
shop of Nature or created by modern circumstances. One of
the oldest races and greatest civilisations on this earth, the
most indomitable in vitality, the most fecund in greatness,
the deepest in life, the most wonderful in potentiality, after
taking into itself numerous sources of strength from foreign
strains of blood and other types of human civilisation, is
now seeking to lift itself for good into an organised national
unity. Formerly a congeries of kindred nations with a single
life and a single culture, always by the law of this essential
oneness tending to unity, always by its excess of fecundity
engendering fresh diversities and divisions, it has never yet
been able to overcome permanently the almost insuperable
obstacles to the organisation of a continent. The time has
now come when those obstacles can be overcome. The at-
tempt which our race has been making throughout its long
history, it will now make under entirely new circumstances.
... We believe that it is sure to succeed because the freedom,
unity and greatness of India have now become necessary to
the world. ... We believe that God is with us and in that faith
we shall conquer. We believe that humanity needs us and
it is the love and service of humanity, of our country, of the
race, of our religion that will purify our heart and inspire
our action in the struggle.

The task we set before ourselves is not mechanical but
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moral and spiritual. We aim not at the alteration of a form of
government but at the building up of a nation. Of that task
politics is a part, but only a part. We shall devote ourselves
not to politics alone, nor to social questions alone, nor to the-
ology or philosophy or literature or science by themselves,
but we include all these in one entity which we believe to
be all-important, the dharma, the national religion which we
also believe to be universal. There is a mighty law of life,
a great principle of human evolution, a body of spiritual
knowledge and experience of which India has always been
destined to be guardian, exemplar and missionary. This is
the sanatana dharma, the eternal religion. Under the stress
of alien impacts she has largely lost hold not of the structure
of that dharma, but of its living reality. For the religion of In-
dia is nothing if it is not lived. It has to be applied not only
to life, but to the whole of life; its spirit has to enter into and
mould our society, our politics, our literature, our science,
our individual character, affections and aspirations. To un-
derstand the heart of this dharma, to experience it as a truth,
to feel the high emotions to which it rises and to express and
execute it in life is what we understand by Karmayoga. We
believe that it is to make the yoga the ideal of human life that
India rises today; by the yoga she will get the strength to rea-
lise her freedom, unity and greatness, by the yoga she will
keep the strength to preserve it. It is a spiritual revolution
we foresee and the material is only its shadow and reflex.
The European sets great store by machinery. He seeks
to renovate humanity by schemes of society and systems
of government; he hopes to bring about the millennium by
an act of Parliament. Machinery is of great importance, but
only as a working means for the spirit within, the force be-
hind. The nineteenth century in India aspired to political
emancipation, social renovation, religious vision and re-
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birth, but it failed because it adopted Western motives and
methods, ignored the spirit, history and destiny of our race
and thought that by taking over European education, Euro-
pean machinery, European organisation and equipment we
should reproduce in ourselves European prosperity, energy
and progress. We of the twentieth century reject the aims,
ideals and methods of the Anglicised nineteenth precisely
because we accept its experience. We refuse to make an idol
of the present; we look before and after, backward to the
mighty history of our race, forward to the grandiose destiny
for which that history has prepared it. ...

India is destined to work out her own independent life
and civilisation, to stand in the forefront of the world and
solve the political, social, economical and moral problems
which Europe has failed to solve, yet the pursuit of whose
solution and the feverish passage in that pursuit from ex-
periment to experiment, from failure to failure she calls
her progress. Our means must be as great as our ends and
the strength to discover and use the means so as to attain
the end can only be found by seeking the eternal source of
strength in ourselves.

We do not believe that by changing the machinery so
as to make our society the ape of Europe we shall effect
social renovation. Widow-remarriage, substitution of class
for caste, adult marriage, intermarriages, interdining and
the other nostrums of the social reformer are mechanical
changes which, whatever their merits or demerits, cannot
by themselves save the soul of the nation alive or stay the
course of degradation and decline. It is the spirit alone that
saves, and only by becoming great and free in heart can we
become socially and politically great and free.

We do not believe that by multiplying new sects limited
within the narrower and inferior ideas of religion imported

All India Magazine, August ‘12 35



from the West or by creating organisations for the perpetu-
ation of the mere dress and body of Hinduism we can re-
cover our spiritual health, energy and greatness. ...

Our aim will therefore be to help in building up India
for the sake of humanity — this is the spirit of the National-
ism which we profess and follow. We say to humanity, “The
time has come when you must take the great step and rise
out of a material existence into the higher, deeper and wider
life towards which humanity moves. The problems which
have troubled mankind can only be solved by conquering
the kingdom within, not by harnessing the forces of Nature
to the service of comfort and luxury, but by mastering the
forces of the intellect and the spirit, by vindicating the free-
dom of man within as well as without and by conquering
from within external Nature. For that work the resurgence
of Asia is necessary, therefore Asia rises ...

We say to the nation, “It is God’s will that we should
be ourselves and not Europe. We have sought to regain life
by following the law of another being than our own. We
must return and seek the sources of life and strength within
ourselves. We must know our past and recover it for the
purposes of our future. Our business is to realise ourselves
first and to mould everything to the law of India’s eternal
life and nature.

Sri Aurobindo

(CWSA Vol. 8, pp. 23-27; SABCL 2: pp. 16-20)
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The Right Remedy

India can best develop herself and serve humanity by be-
ing herself and following the law of her own nature. This
does not mean, as some narrowly and blindly suppose, the
rejection of everything new that comes to us in the stream of
Time or happens to have been first developed or powerfully
expressed by the West. Such an attitude would be intellectu-
ally absurd, physically impossible, and above all unspiritu-
al; true spirituality rejects no new light, no added means or
materials of our human self-development. It means simply
to keep our centre, our essential way of being, our inborn
nature and assimilate to it all we receive, and evolve out
of it all we do and create. Religion has been a central pre-
occupation of the Indian mind; some have told us that too
much religion ruined India, precisely because we made the
whole of life religion or religion the whole of life, we have
failed in life and gone under. I will not answer, adopting the
language used by the poet in a slightly different connection,
that our fall does not matter and that the dust in which In-
dia lies is sacred. The fall, the failure does matter, and to lie
in the dust is no sound position for man or nation. But the
reason assigned is not the true one. If the majority of Indi-
ans had indeed made the whole of their lives religion in the
true sense of the word, we should not be where we are now;
it was because their public life became most irreligious, ego-
istic, self-seeking, materialistic that they fell. It is possible,
that on one side we deviated too much into an excessive
religiosity, that is to say, an excessive externalism of cere-
mony, rule, routine, mechanical worship, on the other into
a too world-shunning asceticism which drew away the best
minds who were thus lost to society instead of standing like
the ancient Rishis as its spiritual support and its illuminat-
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ing life-givers. But the root of the matter was the dwindling
of the spiritual impulse in its generality and broadness, the
decline of intellectual activity and freedom, the waning of
great ideals, the loss of the gust of life.

Perhaps there was too much of religion in one sense; the
word is English, smacks too much of things external such
as creeds, rites, an external piety; there is no one Indian
equivalent. But if we give rather to religion the sense of the
following of the spiritual impulse in its fullness and define
spirituality as the attempt to know and live in the highest
self, the divine, the all embracing unity and to raise life in
all its parts to the divinest possible values, then it is evident
that there was not too much of religion, but rather too little
of it — and in what there was, a too one-sided and there-
fore an insufficiently ample tendency. The right remedy is,
not to belittle still farther the agelong ideal of India, but to
return to its old amplitude and give it a still wider scope, to
make in very truth all the life of the nation a religion in this
high spiritual sense. ... India has the key to the knowledge
and conscious application of the ideal; what was dark to her
before in its application, she can now, with a new light, il-
lumine; what was wrong and wry in her old methods she
can now rectify; the fences which she created to protect the
outer growth of the spiritual ideal and which afterwards be-
came barriers to its expansion and farther application, she
can now break down and give her spirit a freer field and an
ampler flight: she can, if she will, give a new and decisive
turn to the problems over which all mankind is labouring
and stumbling, for the clue to their solutions is there in her
ancient knowledge. Whether she will rise or not to the height
of her opportunity in the renaissance which is coming upon
her, is the question of her destiny:. — Sri Aurobindo
(CWSA Vol. 20, pp. 38-39; SABCL Vol. 14, pp. 432-35)
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India’s Mission

Her mission is to point back humanity to the true source of
human liberty, human equality, human brotherhood. When
man is free in spirit, all other freedom is at his command;
for the Free is the Lord who cannot be bound. When he is
liberated from delusion, he perceives the divine equality of
the world which fulfils itself through love and justice, and
this perception transfuses itself into the law of government
and society. When he has perceived this divine equality, he
is brother to the whole world, and in whatever position he
is placed he serves all men as his brothers by the law of
love, by the law of justice. When this perception becomes
the basis of religion, of philosophy, of social speculation
and political aspiration, then will liberty, equality and fra-
ternity take their place in the structure of society and the
Satya Yuga return. This is the Asiatic reading of democracy
... Itis the dharma of every man to be free in soul, bound to
service not by compulsion but by love; to be equal in spir-
it, apportioned his place in society by his capacity to serve
society, not by the interested selfishness of others; to be in
harmonious relations with his brother men, linked to them
by mutual love and service, not by shackles of servitude,
or the relations of the exploiter and the exploited, the eater
and the eaten. It has been said that democracy is based on
the rights of man; it has been replied that it should rather
take its stand on the duties of man; but both rights and du-
ties are European ideas. Dharma is the Indian conception in
which rights and duties lose the artificial antagonism creat-
ed by a view of the world which makes selfishness the root
of action, and regain their deep and eternal unity. Dharma
is the basis of democracy... — Sri Aurobindo

(CWSA Vol. 7, pp. 931-32; SABCL Vol. 1: pp. 759-60)
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SRI AUROBINDO SOCIETY
Notice for the Annual General Meeting

The Annual General Meeting of the members of Sri
Aurobindo Society will be held on Saturday, the 22nd
September 2012, at 4.00 p.m. at its registered office, Sri
Aurobindo Bhavan, 8, Shakespeare Sarani, Kolkata — 700
071, to transact the following business:

1. To confirm the minutes of the last Annual General
Meeting held on 17th September 2011.

2. To consider and approve the audited Balance Sheet and
Income & Expenditure Account of the Society for the year
ended 31.03.2012.

3. To consider and adopt the Executive Committee’s Annual
Report of Activities for the year 2011 —2012.

4. To appoint an auditor for the Society for the year 2012-
2013.

5. To consider any other matter with the permission of the
chair.

Sd/-
12th June 2012 (Pradeep Narang)
Puducherry Chairman

Note: The members are entitled to appoint proxy. Proxies must
be deposited at the Registered Office of the Society, No.8, Shake-
speare Sarani, Kolkata — 700 071, during office hours, in advance
but not less than 48 hours before the time of the meeting. The
proxy should be a member of the Society. Proxy form is printed
overleaf.
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PROXY

SRI AUROBINDO SOCIETY,
Regd. Office: 8, Shakespeare Sarani,
Kolkata — 700 071.

Lo being a member of Sri Aurobindo
Society, having membership No. .................... valid upto
............ do hereby appoint .............................. having
Society’s membership No. ........................... valid upto

............... as my proxy in my absence to attend and vote
for me and on my behalf at the Annual General Meeting
of the Society, to be held on Saturday, the 22nd September
2012, at 4.00 p.m. and at any adjournment thereof.

dayof ................l. 2012.
Revenue Stamp

(Signature of the member across the stamp)

Note: The proxy must be deposited at the Registered Office of the
Society, No.8, Shakespeare Sarani, Kolkatta — 700 071, not less
than 48 hours before the time of the meeting.

With the best compliomerts o
Ii.“.il RAHEJA

UNIVERSAL

THE WORLD TO COME

Raheja Centre-Point, 294, C.S.T. Road, Kalina, Santacruz (E),
Mumbai - 400 098. Tel: + 91-22-66414141
e-mail: raheja@rahejauniversal.com Web: www.rahejauniversal.com
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